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AHISKA TURKLERINDE ETNOPEDAGOJi BAGLAMINDA
ATASOZLERI

PROVERBS OF THE AHISKA TURKS IN THE CONTEXT OF
ETHNOPEDAGOGY

Minara Aliyeva Cinar!

Makale Tiirii: Arastirma Makalesi

Oz

Varligii devam ettirebilmeyi amaclayan her toplum veya her etnik grup bireylerini kiigiik yaslardan itibaren
toplumun inang ve degerleri dogrultusunda yetistirmeye gayret eder. Bu degerler, toplumun sosyo-kiiltiirel
Ogelerine anlam veren en 6nemli Olgiitlerdir. Bireyin dimagima yerlestirilmeye calisilan bu degerler aile iginde,
cocuklar heniiz okul ¢agina gelmeden geleneksel yontemlerle aktarilir. Dolayisiyla genel anlamda halk egitimi,
ozelde ise etnik pedagoji olarak nitelendirilen bu egitimin merkez noktas: da ailedir. Etnopedagoji, etnik
gruplarin ampirik bilgilerinin ¢ocuklarin egitimi ve yetistirilmesi; bir halkin, bir etnik grubun veya kavmin,
boyun, bir ailenin ge¢misten beri var olan degerlerin manevi-etik, estetik goriiniimii; gérgiiniin kontrolii ve
degerlendirmesi, etnik grubun igerisindeki gorgii motifleri, etnik gruplar arasindaki degerlendirme ve kontrolii
ve tabiata karsi tutumlariyla ilgilenen bir bilim dalidir.” Her etnik grup aile iginde geleneksel yontemlerle
¢ocugunu yetistirirken halk anlatilarindan masal, efsane, hikdye, bilmece, tiirkii, atasozii, deyimler ve
digerlerinden faydalanirlar. Ciinkii bu anlatilarda halkin ge¢misi, bugiinii ve gelecegi tasvir edilmekte; bir
halkin etnik kimligi, tarihi, kiiltiir{i, adet ve gelenekleri, dini inanglar1 vb. yer almaktadir. Bu calismada, Ahiska
toplumunun duygularin, diisiincelerini s6ze doniistiigii degerler biitiinii olan atastzleri tizerinde durulmustur.
Calismanin amaci, Ahiska Tiirklerinin aile i¢i egitim siirecinde birer 6gretim araci olarak kullanilan atasozlerinin
bireyin karakterine sekil vermesindeki islevselligi irdelemektir. Verilere ulasabilmek igin nitel arastirma
desenlerinden durum c¢alismas: kullanilmis, Ahiska Tiirklerinin atasdzlerinin etnopedagojik durumunu
incelemek i¢in igerik analizi yontemi uygulanmus, veriler betimsel analiz ile ortaya konulmustur.

Anahtar Sozciikler: Etnopedagoji, Ahiska Tiirkleri, Toplumsal Degerler, Atasozleri

Abstract

Every society or every ethnic group that aims to continue its existence endeavours to raise its members from an
early age in line with the beliefs and values of that society. These values are the most important criteria that give
meaning to the socio-cultural elements of that society. These values, which are attempted to be instilled in the
mind of the individual, are transferred within the family with traditional methods before children have reached
school age. Therefore, the focal point of this education, which is described as public education in a general sense
and ethnopedagogy in a particular sense, is the family. Ethnopedagogy is a science that deals with the education
and upbringing of children with the empirical knowledge of ethnic groups; the moral-ethical and aesthetic
appearance of values of a people, ethnic group, tribe, clan or family that have existed since the past; and the

1Dog. Dr., Bursa Uludag Universitesi Egitim Fakiiltesi Ogretim Uyesi, minara@uludag.edu.tr
ORCID: 0000-0002-7339-0260
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control and evaluation of good manners, the patterns of etiquette within an ethnic group, evaluation and control
among ethnic groups, and their attitudes towards nature. When every ethnic group raises their children with
traditional methods within the family, they benefit from folktales, legends, stories, riddles, folk songs, proverbs,
idioms and others, because in these narratives the past, present and future of the people are depicted, and a
people’s ethnic identity, history, culture, customs and traditions, and religious beliefs, etc., are located. In this
study, the proverbs, which are the whole of the values in which the feelings and thoughts of Ahiska society are
transformed into words, are discussed. The aim of the study is to examine the functionality of proverbs, which
are each used as a teaching tool in the family education process of the Ahiska Turks, in shaping the character of
the individual. In order to access the data, a case study, one of the qualitative research designs, was used, the
content analysis method was applied to examine the ethnopedagogical status of the proverbs of the Ahiska
Turks, and the data were presented through descriptive analysis.

Keywords: Ethnopedagogy, Ahiska Turks, Social Values, Proverbs

1. GIRIS

Bir toplumun varligmi devam ettirilebilmesi, bireylerin kiiglik yaslardan itibaren
toplumun inang ve degerleri dogrultusunda yetistirilmesine baglhidir. Tarihin her déneminde
var olan ve halk pedagojisi olarak nitelendirilebilen bu alan, dar anlamda bir toplumun
gelisiminin saglanmasi, genis anlamda ise toplumu olusturan her bir bireyin belli Slgiide
egitilmesi, her bir bireyin ¢alisma giiciiniin arttirilmasi, yasayis seviyesinin yiikseltilmesi, milli
ve insani erdemlerinin gelistirilmesi anlamina gelmektedir. Halk egitimi olarak bilinen bu
siirecteki en onemli amag da, aklin gelistirilmesini saglamak, bireyin kendisini gelistirmesini
saglamak, bireysel ve toplumsal gelismeye katkida bulunmak ve toplumsal degismeye destek

olmaktir.

Bireyin gelisiminde en 6nemli rolii toplumsal yap1y1 olusturan ve etkileyen aile {istlenir.
Anne baba ¢ocuklar1t toplumun iginde var olma ve kendi varligimi siirdiirme amaciyla
egitmeye calisirlar. Aileler, ¢ocuklarinin kendi toplumuna faydali birer birey olarak
yetistirmeye gayret ederler. Aile iginde verilen bu yetistirme tarzma da etnopedagoji

denmektedir.
1.1. Etnopedagoji Nedir?

Etnopedagoji, dar anlamda halkin pedagojisi olarak tanimlanir. Bu alanin kurucusu olan
Cuvasg asilli bilim adam1 G. N. Volkov (1974), etnopedagojinin bir etnik grubun yasadig:
olaylarin pedagojik acidan analizini yapan ve bunlarin cagdas egitim amagclarina uygun olup
olmadigin1 ortaya koyan bir bilim dali oldugunu soyler. Volkov, bir bagka eserinde
etnopedagojinin tanimini daha genis olarak soyle ifade etmektedir: “Etnopedagoji; etnik
gruplari ampirik bilgilerinin ¢ocuklarin egitimi ve yetistirilmesi; bir halkin, bir etnik grubun
veya kavmin, boyun, bir ailenin ge¢misten beri var olan degerlerin manevi-etik, estetik
goriniimii; gorgiiniin kontrolii ve degerlendirmesi, etnik grubun igerisindeki gorgii motifleri,
etnik gruplar arasindaki degerlendirme ve kontrolii ve tabiata kars: tutumlariyla ilgilenen bir
bilim dalidir.” (Volkov, 2004: 56)
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Unlii filozof Konfiigyiis (1945), “Kendine yapilmasini istemedigin seyi baskalarina
yapma” goriislinii ortaya koyarken insan ahlakinin “altin kurali”n1 ortaya koymustur. Volkov
(1989) ise etnopedagojinin “altin kurali”ni agiklamistir. Ona gore, “Tarihi hafiza yoksa
gelenekler de yoktur; gelenekler yoksa kiiltiir de yoktur, kiiltiir yoksa egitim yoktur, egitim
yoksa milli ruh yoktur, milli ruh yoksa karakter yoktur; karakter yoksa tarihi ge¢mise sahip
bir halk yoktur.”

Etnopedagoji alaninda onemli c¢alismalara imza atan Kirgiz asilli bilim adami A.
Alimbekov (2007) bu kavramin, “genis halk kitleler tarafindan yeni yetisen nesilleri egitme ve
yetistirme konusunda elde edilen tecriibe, bakis acis1 ve genel olarak yasadigimiz hayat
icerisindeki sosyal denge, aile ve milletin pedagojisini arastiran bir bilim dali” oldugunu dile
getirir. Kapsamli bagka bir tanima gore etnopedagoji; yetismekte olan nesillerin egitim ve
ogretimiyle ilgili halk bilgileri, dini 6greti, masal, efsane, destan, bilmece, atasozii, oyun,
oyuncak ve buna benzer anlatilardaki; aile i¢i ve toplumsal yasam tarzi, yasam bicimi,
gelenekler ve ayrica genelde felsefi-etnik, 6zelde pedagojik diisiince ve goriislerindeki, yani
tiim pedagojik potansiyeli, bireyin sekillenmesindeki tarihi-kiiltiirel deneyim birikimine bagh
olan halkin tiim bilgeligini toplayan ve sistemlestiren ampirik bilgileri, sosyal normlari,
degerleri benimseyen bir bireyin kimligini olgunlagtiran toplumsal etkilenme ve etkilemedir
(Palatkina, 2009).

Akramova (2006)'nin verdigi bilgiye gore etnopedagojinin asil amaci, “arastirilan ulusun
diinyaya bakisini, inanglarini, ahlaki ve manevi degerlerin nesilden nesile aktarilmasi,
korunmasi ve gelistirilmesini ortaya koymaktir.” Cmar (2021)'in aktardigi bilgiye gore
etnopedagojinin iki temel amacinin oldugu dile getirilmektedir. Birinci amag bir toplumun
gecmisten beri kulaktan kulaga, kusaktan kusaga aktararak giiniimiize tasidig1 sozlii ve yazili
egitim materyali birikiminin bilimsel bir halde diizenlenmesidir. Ikinci amag ise bu
malzemenin nasil bir 6gretim malzemesi oldugu/olacag1 ve nasil 6gretildigi (etnodidaktik)

konusunda aragtirmanin yapilmasidir.
Akmatali Alimbekov etnopedagojinin sinirhiliklarini soyle ¢izer:

a) Halkin temel pedagojik kazanimlarina bagl olarak cocugu, dogumdan sonraki siirecte
bakmak, biiyiitmek, yetistirmek, terbiyelemek, kendi ayaklari iizerinde durmasini saglamak,

sosyallesme siirecine yardim etmek ve bir insan olarak topluma kazandirmak;

b) Halkin pedagojik bilim ve tecriibelerinin temel kaynaklar: olarak “masallar, destanlar,

atasozleri, bilmeceler, folklor, eski yazitlar, halk sairlerinin eserleri ve secerelerini incelemek;

c) Halk tarafindan benimsenmis olan geleneksel talim ve terbiyenin icerigi ve yeni
yetisenlere edindirilmeye calisilan kazanimlar ve ozellikler olarak iyi huylu olmak, ahlak,
saglig1 koruma, ruhsal ve bedensel saghk gelismis, estetik ve ruh gelisimi gibi konular

arastirmak;
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d) Talim ve terbiyenin araglar1 olarak tabiat, ana dil, emek, orf-adet, halk el isleri, din

konularini incelemek;

e) Talim ve terbiyenin metotlar1 olarak ornek gosterme, anlatmak, inandirmak, dua
etmek, rica etmek, akil vermek, isaretler, ovgii, beddua etmek, hatirlama, alistirma, cezalar,

korkutma vs. gibi yontemleri incelemek;

f) Diinya halklar1 arasinda pedagojik medeniyetler yoniinden benzerlikler ve ayriliklar
kapsaminda, 6rnegin “Tiirk halklarinin pedagojik medeniyeti ile Slav halklarinin pedagojik

medeniyetlerinin karsilastirilmasi vs.

g) Pedagojik olarak halklar arasinda yerlesmis olan ideal insan tiplerini incelemek ve
giiniimiizdeki talim ve terbiye programlarinin etnopedagojik yonlerlerden gelistirilmesi

konular tizerinde ¢alismak;

h) Ogretmen ve velilerin etnopedagojik medeniyetlerinin gelistirilmesi konulari

tizerinde calismalar yapmak (Alimbekov, 2007).

Nitekim bir milletin tarihsel siire¢ igerisinde gelistirdigi ve kendi halk kiiltiirtinde
taniklanabilen egitim deneyimlerini merkezine alan etnopedagoji, yazili ve sozlii kiiltiir
aracilif ile kusaklar arasinda bir miras olarak aktarilan bu egitim degerlerini arastirir, bunlar:
sistemli hale getirir ve o toplumda izlenecek olan egitim politikasini bu degerler tizerine insa
etmeyi hedefler. Ortak kiiltiirel degerlerin bireylere bir miras olarak aktarildig: ilk basamak
da ailedir. Etnopedagoglar i¢in aile bir toplumun varligini siirdiirebilmesi i¢in en 6nemli yap1
tas1 olmakladir (Tosun, 2015).

1.2. Ahiska Tiirkleri Ailelerinde Etnopedagoji

Halk egitiminin baslangi¢ ve uygulama noktasinin basinda siiphesiz ki aile gelmektedir.
Toplumun en kiigiik birimi olarak taninan aile, varligini ve devamlhiligini aileye katilan ¢cocukla
baglar. Bu agidan ailenin varligin1 ve devamhilifini saglayan, aileyi ayakta tutan en biiyiik
unsurun ¢ocuk olduguna inanan Tiirk toplumu ¢ocuklara biiyiik énem vermektedir. Bir
ailenin ebeveynleri arkada admni siirdiirecek olan iyi bir birey birakmak isterler. Bunun disinda
ailenin varhigmi yasatacak her bir bireyin en iyi sekilde biiyiitiiliip yetistirilmesi ve topluma
faydali birer sahsiyet olarak kazandirilmasi anne babanin en biiyiik arzusudur. Ahiska

Ttirkleri ailelerinde de bu durum aynidir.

Aileye biiyiik 6nem veren Ahiska Tiirklerinde geleneksel genis aile modelinin hakim
oldugu goriiliir. Ancak A. Aydingiin ve I. Aydingiin (2015)’{in de belirttigi gibi, genis aile,
sadece bir arada yasayan farkli veya ayn1 kusaktan aile fertleri degildir. Burada kastedilen
ailenin evlilik bagiyla daha da genislemekte olmasidir. Ahiska Tiirklerinde aile, bir taraftan
kusaklar arasi bir baglilik anlamina gelmekte, bir taraftan da ayni kusakta bir bagliliga isaret
etmektedir. Aile biiytiikleriyle son derece yakin iligkiler i¢inde olunurken, kardes ¢ocuklar: da

kardes gibi kabul edilmekte, ayni yerde yasamalar: halinde kardes gibi biiytimektedirler.
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Kardeslerin esleri, hatta onlarin aileleri de ailenin i¢inde yer almaktadir. Aile, hem dikey hem

de yatay olarak genisleyebilmektedir.

Ahiska Tiirklerinde aile, énemli bir dayanisma gorevi gormektedir. Gog ve farkh
yerlerde yasama zorunlulugu, aile dayanismasinin gerekliligini ve siirekliligini zorunlu kilan
en onemli unsurdur. “Farkl {ilkelerde yasamis olmalar1 Ahiskalilar arasindaki iliskilerde bir
ayriliga sebep olmamakta, bilakis daha da giiglii bir bagin olusmasina sebep olmaktadir.”
(Bayraktar, 2013). Bundan dolayidir ki Ahiska toplumu aileye biiyiik 6nem vermekte, aileye
katilan her bir bireyi de en basta bu dogrultuda sekillendirmekle beraber Ahiskalilarin maddi

ve manevi degerlerini olusturan kiiltiirel bir boyut icerisinde yetistirmektedir.

“Kiiltiir, toplumsal bir tirtindiir. Clinkii insan dogumundan 6liimiine kadar toplum
iginde yasar. Ornegin, diinyaya gozlerini yeni agan bir gocuk dilini, dinini, yiyip-igmesini,
giyinip-kusanmasin1 gevresini, sosyal yasantisini, degerlerini, normlarin1 vb. bir kiiltiir
cevresinde oOgrenir. Bu agidan baktigimizda kiiltiir, toplumda yasayan insanlarmn biitiin
ogrendiklerini ve paylastiklarini kapsayan bir kavram olup, bilimlerin inceledigi hemen her
sey kiiltiir tarafindan bigimlendirilmistir. Dolayisiyla kiiltiir dogustan gelen kalitimsal
ozellikler degil, sonradan kazanilan 6grenilmis 6zelliklerdir. Topluma her yeni katilan tiye

bunu 6grenerek gelistirilir” (Ozkan, 2006).

Ahiska Tiirklerinin halk kiltiirintin uzun bir gec¢misi vardir. Bu kiiltiir, cesitli
donemlerde geliserek ve zenginleserek, toplum yasaminda c¢ok yonlii sosyal islevler
gormiigtiir. Biitiinlesmis olan bu halk kiiltiirii, kendisinde sozlii halk edebiyatini, halk
musikisini, halk koreografisini ve halk sahne sanatini biriktirmektedir. Tiikenmez ve 6liimsiiz
ilham kaynag1 olan bu biitiinlesmis kiiltiir, zengin manevi, moral ve estetik degerlere sahip

olup Ahiska Tiirkleri igin tiikenmez ve 6liimstiz bir ilham kaynagi olmustur.

Ahiska Tiirklerinin ¢ocuk yetistirmedeki en énemli amag, ¢ocugu topluma faydali bir
birey olarak yetistirmesi, bir baska deyisle adam etme, serefli ve onurlu bir insan olarak
topluma kazandirmasidir. Bu baglamda anne baba, ¢ocugu s6z anlamaya bagladigi andan
itibaren bu dogrultuda yetistirmeye ¢alisir, bu dogrultuda onun zihninde birtakim ¢agrisimlar

uyandirmaya gayret eder.

Toplumun sosyo-kiiltiirel 6gelerine anlam veren en 6nemli 0lglitler degerlerdir. Ahiska
Tiirkleri de ¢ocuklarm yetistirirken bu degerleri 6n planda tutarak yetistirmek ister ve hayatin
her basamaginda goriildiigii gibi 6zellikle de okul 6ncesi donemde ¢ocuklara bu degerleri
yliklemeye caligirlar. Bu degerleri, etnopedagojinin yukarida soz edilen egitim araclar1 olan

masal, efsane, destan, bilmece, atasozii, oyun vb. folklorik anlatilarla aktarirlar.
1.3. Arastirmanin Amaci

Bu ¢alismada, halkin duygularini, diisiincelerini soze dontistiigii degerler biitiinii olan

atasozleri tizerinde durulmustur. Calismanin amaci, Ahiska Tiirklerinin aile igi egitim
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siirecinde birer Ogretim araci olarak kullamilan atasdzlerinin bireyin karakterine sekil

vermesindeki islevselligi irdelemektir.

2. YONTEM

Bu arastirmada nitel aragtirma desenlerinden durum ¢alismasi kullanilmistir. Sinirli bir
sistemin derinlemesine betimlemesi ve incelemesi olarak tanimlanan durum ¢alismasi, tek bir
durum ya da olayin derinlemesine analiz edildigi ve sonuglar1 ortaya kondugu, verilerin
sistematik olarak toplandig1 ve gercek ortamda neler olduguna bakildig1 bir yontemdir
(Davey, 2009). Bu calismada Ahiska Tiirklerinin atastzlerinin etnopedagojik durumunu
incelemek amaciyla igerik analizi yontemi kullanilmistir. S6zel, yazili ve diger materyallerin
nesnel ve sistematik bir gsekilde incelenmesine olanak taniyan bu yontemde arastirma
verilerinin islenmesi, verilerin kodlanmasi, temalarin bulunmasi, kodlarin ve temalarin
diizenlenmesi, bulgularin tanimlanmasi ve yorumlanmas: seklinde dort asama yer almaktadir
(Yildirim ve Simsek, 2006). Bu baglamda ele alinan Ahiska atasézleri biitiinciil bir yaklagimla
arastirilmis, etnopedagojik baglamda nasil katki sagladiklar1 ve bu durumdan alicillarin nasil
etkilendikleri tizerinde durulmustur. Bu dogrultuda birinci asamada Ahiska atasozleri
taranmis ve secim Olciitlerine gore kodlamalar yapilmistir. Ikinci asamada etnopedagojik
ilkeler dogrultusunda atasozlerinin tematik smiflandirilmasi yapilmistir. Buna gore; atasozleri
vatan ve millet sevgisi, biiyiiklere saygy, yigitlik, iyilik, adalet, dostluk, dogruluk, bilgi sahibi
olma vb. degerler agisindan degerlendirilmis ve son olarak Ahiska Tiirklerinin atasozleri

etnopedagojik durumu baglaminda betimsel analiz ile ortaya konularak yorumlanmistir.
2.1. Arastirmanin inceleme nesnesi

Arastirmada 728 adet Ahiska atasOzii inceleme nesnesi olarak belirlenmistir. Bu
atasozleri Asif Hacili'min 2009 yilinda yaymlatmis oldugu Axisqa Tiirklari: Vaton Bilgisi adli

eserinden elde edilmistir.
2.2. Verilerin Analizi

Ele alinan 728 Ahiska atasozii Ahiska Tiirklerinin sosyo-kiiltiirel kimliginin ana
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bilesenlerini olusturan ve etnopedagojik acidan 6nem tasiyan “vatan ve millet sevgisi”, “aile

A LTS

degerleri”, “ideal insan tipi”, “calisma ahlaki” degerleri a¢isindan analiz edilmistir.

3. BULGULAR

Bir etnik grubun, bir milletin halk pedagojisinde folklorun 6zel bir yeri vardir.
Toplumsal degerlerini nesilden nesile aktarmanin en iyi yolu ana dille aktarilan folklorik
eserlerdir. Folklor eserlerinin her biri, halkin diisiincelerini, duygularini ve hayat felsefesini
yansitan pedagojik araglardir. Bu folklorik eserlerin arasinda atasozleri onemli bir yere
sahiptir. Ciinkii atasozleri bir ulusun, bir etnik grubun ytiizyillar boyunca yasadig1 deneyim,
gozlem ve bunlardan dogan diislincelere dayanan; genel kural ve diistur niteligi tasiyan veya
bir dogruyu ortaya koyan; i¢inde yargi bulunan bir tiimce degerindeki sozlerdir (Aktas, 2004).
“Halk, kendisinin yiizyillar boyu arastirilip geldigi yasantisina gore, cocuk terbiye
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metotlarinin bir kismin1 diisiinerek ¢ikarmis; bu soruna adayip atasozleri ve deyimler de
¢ikarmis” (Kereytov, 2020: 18). Bu kalip sozler kolayca anlasilmakla birlikte bireyin
hafizasinda da kalic1 olarak kodlanmaktadir. Ciinkii bu kalip sozlerinde kelime oyunlarinin
yanu sira tekrarlar, kafiyeler, estetik ve ritmik ozellikler bulunmaktadir. Dolayisiyla 6zenle
olusturulmus bu kalip s6zler, bireyin dikkatini ¢eker ve kisa ifadeler olusundan dolay1 zihinde

kalicilig saglar.

G. N. Volkov (2004)’a gore atasozleri, cocuklarda ahlaki diistincelerin olusturulmasinda,
ahlaki aligkanliklarin ve davraniglarimi gelistirilmesinde sozlii ifade yoluyla iletilen ¢ok etkili
birer etnopedagojik araglaridir. Volkov bu baglamda atasozlerinin yoniine isaret etmektedir:
Atasozleri, bir yoniiyle pedagojik bir diislinceyi yansitirlar, diger yoniiyle de egitimsel bir

etkiye sahiptirler.

Atasoziiniin en onemli 6zelligi kisiye nasihat vermektir. Atasozlerine pedagojik acidan
bakildiginda, ti¢ kategoriden soz etmek miimkiindiir: a) cocuklara ve genclere gorgii
kurallarini 6greten nasihatler; b) yetiskinlerin adaba muvafik davranislarda bulunmalarina
yonelik nasihatler ve c) ebeveynlerin de isini kolaylastiran birtakim pedagojik nasihatlerdir.
Clinkii atasOzleri bireyi yetistirme konusunda cok etkili birer egitim materyali olarak

nitelendirilir.

Ahiska Tiirklerinin atasozlerine bakildiginda “vatan, memleket ve millet sevgisi”, “birlik
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ve beraberlik”, “toplum, insan iliskileri”, “akil, bilgi, diisiince ve erdemin giicii”, “ahlak”, “hak
ve adalet”, “dilin onemi”, “yigitlik ve mertlik”, “cesurluk ve korkakhik”, “zalimlik, insanlik,
iyilik, kotiiliik”, “arkadas, dostluk, diismanlhik”, “aile, anne-baba, ogul-kiz, akrabalik, kardes
sevgisi”’, “egitim, c¢ocuk yetistirme”, “komsu ve komsuluk”, “yol, yolcu, misafir ve
misafirperverlik”, “biiyiiklere saygi, kiiciiklere sevgi, hosgorii”, “calismak, caliskanlik ve
tembellik”, “yardimlasma ve maddiyat”, “vefa ve fedakarlhik”, “sorumluluk”, “temkinli
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olma”, “dogruluk ve diiriistliik”, “agirbash olma”, “sabirli olma”, “vakit ve devir”, “zenginlik
ve fakirlik”, “nasihat, ders, tecriibe”, “genglik ve yaslilik”, “keder, 6liim ve yasam”, “saglik ve
temizlik”, “kiskanglik, 6fke, kibir, merak”, “sikinti, pismanlik, caresizlik”, “cikar, menfaat”,
“tabiat ve evren” gibi degerler konusunda nasihatlerin verildigi soylenebilir (Aliyeva Cinar,

2017).
3.1. Ahiska Tiirklerinin Atas6zlerinde Vatan ve Millet Sevgisi

Ahiska Tiirkleri ¢ocuklarimi yetistirirken onlarm erdemli, ahlakli olmalarmni, erdemli
davraniglar sergilemelerini, toplumsal degerlere sahip olmalarini isterler. Ancak her seyden
once vatan ve milletine karsi kayitsiz kalmamalarini, vatan ve milletine karsi sevgiyi
beslemelerini, vatanini hi¢bir zaman unutmamalarini telkin ederler. Ahiskalilar ¢ocuklara
kiigiik yaslardan itibaren toplumun en yiice ve en 6nemli degeri olan vatana ve millete kars:
saygili olmay1 telkin ederler. Ciinkii vatan Tiirk insani igin kutsaldir. Bu nedenle vatanini ve

halkini sevmek, onlar1 korumak, yiiceltmek ve asla ayrilmamak diisiincesi erdemli olmanin
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basinda gelir. Birlik olmak ve beraber hareket etmek anlayis: ve diistincesi Tiirk kiiltiiriinde

onem verilen bir davranis seklidir (Dogan, 2009).

Vatan sevgisi, stirgiin hayati yasayan Ahiska Tiirkleri i¢in temel degerlerinden biridir ve
¢ocuklara bu degerin asilanmas: kiiglik yaslardan itibaren baslar. Cocuklara kiigiik yaslarda
sOylenen “Vatan savgisi savgililerin an boyiigidiir.”? sozii bunun bir gostergesidir. Vatanlarina
hala dénemeyen Ahiska Tiirkleri ¢ocuklarina vatanin kutsalligimi daima vurgular, vatana
sahip cikmalari ve vatanlarina donmeleri igin de etnopedagojik baglamda atasozleri
araciligiyla cocuklarn zihinlerinde daima gagrisimlar uyandirmaya caligirlar. Ornegin; “Tas
diistiigi yérde agrdur.”, “Har qusa 0z yuvasi vatondiir.”, “Harkesa gandi vatani azizdiir3”
sozlerinde her insanin kendi 6z vataninda degerli, kadir kiymet sahibi oldugu mesaj1 verilir.
“Var dovlatim* yitiirdiim®, canimi vatana yetiirdiim®.”, “Vatan hasrati cakdim, gozlarima qan galdi;
Vatanime qavustum, cesadima can galdi.”, “Vatanima galdim, imana galdim.”, “Vatanini istamiyan,”
elini® de istamaz.”, “Vatani sevmax imandandur, vay ona ki, icinda olmiya.”, “Vatan-vatan deyip
sizladi yiirak.”, “Ata yurdunda tiitiiniin® sonmaz.”, “Goc¢tugun yurdun qadrini, gondugun yurtta
biliirsiin.”, “Yurdundan siiriilen, yurduna varinca aglar.”, “Togdugun yer altun begiktiir.” vs.
Siirgiin sonrasi ve giiniimiizde de bu yiice duygularla beslenen Ahiska Tiirkleri i¢in vatam
Ahiska’ya donmek milli iilkiisii haline gelmistir. Ayrica Ahiska Tiirkleri birlik ve beraberlik
icinde yagsamanin onemini vurgulamak icin “El bir olsa, tagi yerindan sokar.” atasdziinii cocuk

egitiminde sikga kullanirlar.

iyi insan olmanin ilk sart1 vatani ve milletini sevmektir. Vatanini, milletini sevmeyen,
ondan beslenmeyen birinin baska insanlar1 sevmesi ve insanhiga faydali biri olmas1 da
imkansizdir. Bahtiyar Vahabzade'nin de dedigi gibi (1978), “Mensup oldugu halkin: ve vatanini
sevmeyen, onunla oviinmeyen adamdan insanlik beklemek cahilliktir. Vatan ve halk duygusundan
mahrum olup da iyi insan olan biri bulunabilir mi? Genellikle sevgi duygusundan mahrum olanlar iyi
insan olamazlar. En biiyiik sevgi ise vatan sevgisidir. Bu histen mahrum olanlar ne kendi ailesini
sevebilirler ne de baskalarini...” Ahiskalilarin yasam felsefesinin en bastaki ilkesi de budur. Ne

demis atalarimiz? “Vatani sevmax imandandur, vay ona ki, icinde olmiya.” (Aliyeva Cinar, 2017).

2 Ahiskalilar, Sovyetler Birligi doneminde Kazakistan, Kirgizistan, Azerbaycan, Ukrayna, Rusya Federasyonu'nda
dagmik bir sekilde ikamet etmekteydiler. Kendilerine 6zgii bir yaz1 sistemini gelistiremedikleri i¢in Oguz etno-
kiiltiirel sistemi igerisinde, mensup oldugundan dil 6zellikleri bakimindan kendilerine en yakin Azerbaycan
Tiirklerinin alfabesini kullanmay1 uygun gormiislerdir. Sovyetler Birligi'nin dagilmasiyla Tiirkiye'ye gelen
Ahiskalilar Tiirkiye Tiirkcesinde eserleri yazmaya baglamislardir. Ancak Tiirkiye Tiirkgesinde kullanilan 6l¢iinlii
alfabe Ahiska agzinin fonetik inceliklerini tam anlamiyla karsilayamadig1 i¢in bu yazida bazi fonetik karakterler
Azerbaycan Tiirkgesindeki gibi gosterilmistir: actk e yerine “s”, kapali e yerine “e”, hiriltili h ise “x” ile
gosterilmistir.

% Oziz: “aziz, kutsal, degerli”

4 Dovlat: “mal mulk, varlik, servet”

5 Yitiir-: “kaybetmek”

6 Yetiir-: “ulagtirmak”

7 1§ta-: “istemek, arzulamak”

8 EL: “halk”

9 Tutlin: “ocak, hane, ev”
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Insanin vatana olan sevgisi kendiliginden dogmaz. Her etnik grup ¢ocuklarina vatana
ve millete olan sevginin tohumlarini kiiciik yaslardan itibaren ekmeye baglar. Bu egitim
bulundugu cevre icinde gerceklesir. Aile igindeki hayat, aile fertleri, etraftaki diizen ve doga
tiim bunlar ¢ocuktaki sevginin sekillenmesinde 6nemli rol oynar. Ciinkii bu duygu 6ncelikle
yasadig1 yere karsi duyulan sevgiyle baslar. Cevreye ve yakinlarina sevgi duymaya baslayan
cocuk, besledigi bu sevgi vatanina ve milletine de duymaya baslar. Dogup biiytidiigii koy,
sehir, dogup biliytidiigii yerdeki doga ve canli olan her sey sevginin beslenmesine vesile olur.
Bundan dolay1 ¢ocuklarda bu farkindalig1 olusturmada etrafta olan insanlara, aileye, gevreye

sevgi beslemeleri i¢in de etnopedagojik baglamda atasozleri kullanilir.

Ahiska Tiirkleri tarih boyunca mert ve yigit, yiirekli ve cesur, yardimsever ve comert,
misafirperver ve fedakdr olmaya deger vermisler ve bununla ilgili atasozleri {iretmislerdir. Bu
Ozelliklere sahip olan insanlar vatansever olduklarina inanirlar. Ahiskalilar da bunun
bilincinde olup bunlari nesilden nesile aktarilan atasozleriyle geng¢ kusaklara da
asilmaktadirlar: “At dlse nalr qalur, yigid dlse adi qalur, namerd olse, nayi qalur?”, “Bir yigido qirx
hiinar azdur.”, “Yigid diismana bas egmaz.”, “Yigid odur, her actya tayanan.”, “Yigidim sag olsun,

bulunmiyan qiz olsun.”, “Yigidin basina har is goliir.”, “Yigidin eli ista gerek.” vb.
3.2. Ahiska Tiirklerinin Atas6zlerinde Aile Degerleri

Ahiska Tiirklerinin kiiltiiriinde aileye biiyiik 6nem verilir. Ailenin tiim fertleri tarafindan
benimsenen, saygi duyulan, sayilan her sey aile degerleri olarak nitelendirilebilir. Ahiska
Tiirklerinde aile degerleri genellikle birbirine benzer: anne babaya, yaghlara saygi; kardeglere
karg1 sevgi, sadakat, giiven, aile i¢ci dayanisma vb. Tek kelimeyle bir aileyi aile yapan tiim

degerlerdir.

Insan, en basta aile dedigimiz kurumun catist altinda sosyallesmeye baslar. Aile i¢inde
varligmi korur, iyiyi-kotiiyli, dogruyu-yanhs: aile iginde 6grenir, kendi soyunun, toplumsal
kimliginin ve kiiltiiriiniin yasatilmasi ve gelen nesillere aktarilmasi icin kazanacag1 degerleri
ailede kazanir. Ozellikle sozlii kiiltiiriin tasinmasinda hayati bir rol iistlenen ailenin kurulusu
ve devamliligi ile ilgili baz1 kabul ve inaniglar, atasozleri vasitasiyla yasamakta ve nesillere
aktarilmaktadir (Ucar ve Dogruel, 2016). Bundan dolay1 Ahiskalilar etnopedagojik baglamda

bu hikmetli s6zleri degerlerin egitiminde daima kullanmaya gayret eder.

Ahiska Tiirkleri, aileye kars1 duyulmasi gereken saygi ve sevgiyi, aileye karsi olan 6nemi
birtakim atasozlerini kullanarak ¢ocuklara aktarmaya ¢alisirlar. Anne babaya olan saygi ve
sevginin asilanmasinda “Ana-babamin qadrini bilmiyan, basxasimin na bilsin.” atasoziinii
sOylerken anne babanin kendilerine karsi yaptiklarim1 unutmamalarini, onlara deger
vermelerini, nankor olmamalari, vefakar olmalarimi asilarlar. “Ana yiiragi, dag cicagi.”
atasoziiyle ¢ocuguna candan, ylirekten bagli, iiziintiilerini gercekten paylasan ancak ve ancak

4

analarin olduguna isaret ederler. “Ana qizina taht vermis; baba qizina baht vermis.” sdziinii
kullanirken anne babanin kizlarmim mutlulugu icin elinden geleni yaptiklarini sdylerler. “Ana

g0ran qiz qaftan bigar, baba goran ogul and icar.” soziiyle kiz ¢ocuklarinin her seyi anadan, erkek
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¢ocuklarinin her seyi babadan 6grendiklerini vurgularlar. “Baba, baba olsa, ogul da ogul olur.”
soziinde baba babalik gorevlerini tam anlamiyla yerine getirirse, ogul da her seyi kendisinden
ogrenerek onun kadar becerikli ve saygideger olur. “Baba olmiyan, baba qadrini bilomaz.”
soziiyle cocuklara babalarin ¢ocuklarina ne kadar fedakarlik yaptigini ancak baba oldugunda
anlayabileceklerini vurgularlar. “Ey evlad babayi vazir edar, kitiisi razil.” soziiyle ¢ocuklara iyi
evlat olmalarin telkin ederler. Cocuklar kendileriyle gurur duymalarin isterlerse iyi evlat
olamaya gayret ederler. “Orgisisiz av Okiizsiiz axira banzar.” sdziiyle babasiz olan ailenin ¢ok
eksik kalacagini vurgularlar. “Baba olmax qolaydur, babalux etmax catindiir.” soziiyle baba
olmanin ne kadar zor ve zahmetli oldugunu diler getirirler. “Malinin yaninda saxabi gerek;
oglunun yamnda babasi gerek.” gibi atasozlerinin kullanildigr goriiliir. Cocuklarmn evin
biiyiiklerine, ihtiyar kimselere saygili olmalar igin “Bir boyiigiin bir da kiiciigiin soziina bax.”,

4

“Boyiigiini tamimiyan, Allahim tammaz.” veya “Biyiiksiiz avda barokat olmaz.” atastzlerini
kullanurlar. Bir evde yash kimseler varsa, onlara hizmet ediliyorsa, sevgi ve saygiyla
davraniliyorsa o evin daima bereketinin olacagini telkin ederler. Cocuklara kardeslerine karsi
saygili olmalarini, birbirlerine sahip ¢ikmalari ve destek vermelerini asilamak igin “Yaz
qisindan belli, qiz qardasindan.”, “Getma uzax qardas bacidan; diisarsin tara, oliirsiin acidon.” gibi
atasozleri dile getirilir. Kardeslik baglar1 Ahiska Tiirklerinde oldukga giigliidiir. Kardeslerden
biri ne zaman zora diigsse digeri veya diger kardesleri muhakkak yardima gelir. Ancak
birbirlerine daima destek olmalari, birbirini karsit hasret cekmemeleri agisindan, Ozellikle

kizlar i¢in, evlenip uzak yerlere gitmemelerini tavsiye ederler.

Kardeslik baglar1 oldugu kadar akrabalik baglar1 da ¢ok giigliidiir. Ahiska Tiirklerinde
akrabalar arasindaki iligkiler tizerine sdylenmis atasozleriyle cocuklara bu baglara yonelik
gondermeler de yapilir. Bu gondermelerle akrabalarla iliskilerin devam ettirilmesi, akrabalara
onem verilmesi, yeri geldikge mesafeli kalinmalar1 gerektigi gibi mesajlar aktarilir. Ornegin;
“Oglan tayiya, qiz bibiya' cokar.” atasoziinde anne babanin kardesleri de anne baba kadar yakmn

olduklarin dile getirirler.
3.3. Ahiska Tiirklerinin Atasézlerinde Ideal Insan Tipi

Volkov (2004)’'a gore, her toplumun, her etnik grubun ideal tipi veya kusursuz,
miikemmel bir kisi tipi tarihsel kosullara bagl olarak sekillenmis ve somutlagmistir.
Toplumun yasam kosullari, toplumun ideal tipinin sekillenmesine yansir. Siirgiin hayati
yasayan Ahiska Tiirklerinde ideal tipi anlayisi, caliskan ve diiriist olmaktir. Bagkalarma
glivenmeden ayakta durabilmektir. Ahlak sahibi, sabirli, yigit ve mert olmaktir. Bundan
dolay1 anne babalar ¢ocuklarinin egitimine yonelik birtakim hedefler belirlemislerdir. Bunar
cocuklara ahlak kurallarini asilamak; yetenek ve becerilerini gelistirmek; ozgiiven asilanmak; kendi
ayaklart iizerinde durmayi kazandirmak, yavas yavas hayata hazirlamak; eSitime karsi ilgisini

uyandirmak; toplumuna faydali olmay: 6gretmek; olumlu davramslart kazandirmak; ¢ocuga inang

10 Bibi: hala

10
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ilkelerini asilamak; sorumluluk sahibi olmak; sabirli olmay: 6grenmek; mert olmak; diiriist olmak;

caliskan olmak vb.

Ahiska Tiirklerinde ¢ocuklara sdylenen “Sabir edan har seya ulasur.” soziiyle sabreden
kisinin muhakkak muradina, amacina erisecegini, “Sabrin soni salamattiir.” soziiyle
sabretmenin sonu mutluluk oldugunu, “Bir galan bir daha galiir, sabir et.”, “Bakliyan beg olur,
baklamiyen qul olur.” atasozleriyle de sabretmenin insanlara ¢ok sey kazandiracag telkin edilir.
Coguni istiyan azdan da olur.”, “Har seyin azi tatlidiir.”, “Isliyanda coginan isla, yiyanda azinan ye.”,
“Azi bilmiyan, ¢ogi heg bilmaz.” atasdzleriyle ¢ocuklara kanaatkar olmalar1 6gretilir. A¢gozliiliik
yapip daha fazlasmi elde etmeye calisan birinin eldekini de yitirebilecegi mesaj1 verilir.
Aslinda “Artux as ya qarin agirdur ya bas.” veya “Artuxca as ya qarin agirdur ya bas.”, “Artux
tamax bag yarar.”, “Goz toymadan, qarin toymaz.”, ”Qarni toygun, gozi ac.” Gibi atasozlerinde her
ne kadar az yemek yemenin ve bdylece sagliga zarar vermemenin uyaris: yapiliyorsa da,

sOylenmek istenen yine a¢gozlii olmamalari ve Allah’in verdiklerine siikretmeleri gerektigidir.

Yukarida da bahsedildigi gibi ¢ocuklara yiiklenen bu degerler genel olarak nasihat
seklinde verilir. Ahiskalilar ¢cocuklara insan hayatiin her doneminin degerli oldugunu ve her
seyin zamaninda yapilmas: gerektigini Ogretmeye c¢alisir. Cocukluk, genclik, yaslilik
donemlerinde yapilmasi gerekenler atasozlerinde etkileyici bir bigimde ifade edilmektedir.
Bundan dolayr bu dénemlere ait nasihatlerde bu atasdzleri sik¢a kullanilir. Ornegin;
“Cayillux™ bir qus idi; ucurdum, tutamadim. fhtiyarlux Hint qumasi; gazdiirdiim, satamadim.”
atasoziiyle g¢ocuklara genglikte insanin istediklerini elde edebilmek igin gerekli biitiin
gayretleri gosterme giliciine sahipken, yaghlikta insanin giigsiiz oldugu igin istediklerini
yapabilme konusunda caresiz kalabilecegini vurgularlar. “Cayilluxta para qazan, qocalanda qur
qazan.”, “Cayilluxta tas tasi, qocalanda ye asi.”, “Cayilsin'? isla, qocaldin digla.” “Cayilluxta odun
yigsan, qocalanda titramazsin.” atasozleriyle insanin genglikte calisip kazananla yashilikta

kazandiklariyla gecinecegini, kimseye minnet etmeyecegini dile getirirler.

Toplumsal iliskileri diizenleyen kurallar, gorgii kurallaridir. Sayguli, anlayisli, merhametli,
hosgoriilii, sevgi dolu, dfkesini yenebilen, alcakgoniillii dogruluktan ayrilmayan, adalet sahibi,
kotiiliikten uzak iyilik yapan, verdigi sozde durabilen, caliskan, disiplinli vb. gibi degerlere sahip olan
bir insan gorgiilii, erdem sahibi bir insandir. Bir toplumun bireylerinin gorgii kurallarina

uymalari, toplumun kiiltiirel kimliginin olusturulmasi i¢in de biiyiik onem tagimaktadur.

Ahiska Tiirklerinde c¢ocuklar egitilirken gorgii sahibi olmalar1 igin yeri geldikge
atasozleri kullanmilir. Cocuklarin edepli, saygili, nazik, erkekler i¢in efendi, kizlar i¢in hanim
hanim olmalari istenir. Ornegin, “A§ir otur, batman® gel.” sdziinii kullamirken gocugun
agirbaghh olmalar1 beklenir. Agirbagh olan, saygmligma Oonem veren insanlarin saygi
gorecegine ve tistiin tutulacagina isaret edilir. “Cagirilan yera ar etma, cagrilmiyon yeri tar etma.”
soziiyle kisinin cagrildig, davet edildigi yere utanmadan gitmeli, cagrilmadig: yere edepli

1 Cayillux: genglik
12 Cayil: geng.
13 Batman: bir agirlik 6lgiisii birimi

11



Aliyeva Cinar, M., 2022, Cilt/Vol:2, Sayi/Issue:1, Sayfa/Page: 1-17 Uluslararasi Etnopedagoji Dergisi
International Journal Of Ethnopedagogy

olup gitmemelidir. Dogru yolda yiirtimek, adaletli ve hak sahibi olmak, Ahiskalilarda goriilen
bir diger ilkedir. Ornegin, “Gecalori agri yolda gazma, giindiizlari togri yoldan azma.” sdziiyle kotii
islere bulasmamanin, kétii yollara diismemenin gerektiginin, iyi islerle ugrasmanin, dogru
yoldan sapmamanin 6nemine vurgu yapilmaktadir. “Togri'* gedon tolasmaz.” atasdziiyle
dogrulardan yana olmay1 ilke edinen insanin aldanmayacagi ve kendini hep giiglii
hissedecegine isaret edilir. Cocuklara her zaman dogru sozii sdylemeleri igin “Togri soz qiligtan
kaskindiir.” veya “Diiz soz qiligtan kaskindiir.” sdzii soylenir; dogru soziin kiligtan dahi keskin
oldugu vurgulanir. “Buynuzsuz qogun xaxi, buynuzli qogta qalmaz.” soziiyle giigsiizlere karsi
haksizlik edilmemesi gerektigi, onlara eziyet edenlere bir giin hesap muhakkak sorulacagina
isaret edilir. Ahiska atasozlerinde gorgiisiiz ve kaba davramislarda bulunanlar da tasvir
edilerek cocuklara edepli olmalar1 &gretilir: “Odop-erkan bazarda satimaz.”, “Arsiz nadon

arlanur, ¢ul da geysa sallanur.”, “Cagrilan yerdon qalma, cagrilmiyan yera varma.”, “Davatsiz gedon,

mindarsiz oturur.” vb.

Ahiska Tiirklerinde iyilik yapmak onemli erdemlerden biridir. iyilik yapan bir insanin,
insanlara kars1 daima hosgoriilii olacagy, insanlara saygi ve sevgiyle yaklasacagi, onlara deger
verecegi, digerleri tarafindan da her zaman sevilecegi diisiintiliir. Cocuklara iyiligin karsilikl
oldugu, iyiligin bir giin mutlaka iyilik getirecegi, karsidaki kisiden kotiiliik gordiigti halde

goriir.”, “Eyliik et ki, eyliik gorasin.”, “Eyliik et, tas altina qoy.” vb.

Ahiska Tiirkleri ¢ocuklarin kotii amellerden uzak durmalarini isterler. Bunlar1 agilamak
igin birtakim atasozlerini kullanirlar. Ornegin; 6fkelenmenin insana zarar verecegini,
ofkelendiginde ne kadar kotii sonuglara ulastirabilecegini ifade etmek igin “Hers' ¢ixar, goz
qaralur; hers gedor yiiz qizarur.” atasdziinii kullanirlar. Insanin kibirliligi de insana zarar
verecegini anlatabilmek igin “Yiiskokton'® baxan, alcaga tez diisar.”, “Oglan avlaniir, beg oldum
zanar.”, “Sofi olmiyan yerda, keci gandini Abdurrahman zanarmis.” gibi atasozleri kullanilir. Yalan
sOylemenin insani zor duruma, utanilacak bir hale getirecegini, yalanin hicbir zaman gizli
kalmayacagini, yalan sdyleyen insana giivenin kalmayacagin ifade etmek icin “Cocuxluxta
yalanci olan, boyiyonda dilonci olur.”, “Yalan soz vyiiz quzardur.”, “Yalangimn avi yanmis, kimsa
inanmamis.”, “Yalancimn mumi yatsiyocan yanar.”, “Yalangimn ipiynan quyiye enilmaz.”,
“Yalancimin quyrugi pesinda olur.”, “Yalamin omri azdur.”, “Yalamn omri qirx giindiir.” gibi

atasozleri kullanilir.
3.4. Ahiska Tiirklerinin Atasozlerinde Calisma Ahlak:

“Ahiska Tiirkleri ¢ok caliskan bir topluluktur. Bunca zuliim, bunca katliam, bunca
insanlik dis1 muamele goren, bunca siirgiin yasayan bu halk siiriildiigii yerlerde sefalet ve
yoklukla kars1 karsiya gelmis, hayata hep sifirdan baglamak zorunda kalmistir. Onurlu bir

14 Togri: dogru
15 Hers: ofke
16 Yiiskok: yiiksek
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kisilige sahip olduklarindan kimseden dilenmemis, ¢aliskanlig1 sayesinde hayata tutunmay:
basarabilmislerdir.” (Aliyeva Cmar, 2017).

Caliskan olma ilkesi, Ahiskalilar i¢in biiylik 6nem tasimaktadir. Cocuklara emek verilen
isten her zaman tiriin alinacagini 6gretmek igin “Baxarsan bag olur, baxmazsan tag olur.” s6zi
kullanulir. Caligkan olmak “Atina baxan, ardina baxmaz.” sOziiyle isini ciddiye alarak en iyi
sekilde yapmaya calisan insanin, hicbir olumsuzlukla karsilasmayacagina isaret edilir.
“Coyilsan isla, qocaldin disla.” soziiyle ¢ocuklara ¢aliskan olmayi telkin etmektedir. Gengken
zamani bosa gecirmeyip calisan bir insanin yaslandiginda rahata kavusacagmin mesajt
verilmektedir. “Sandon harakat, Allah’tan barakat.” veya “Allah demis: “Calis qulum, vericiyim.”

soziiyle ¢ocuklara galigkan olduklar: takdirde Allah bereketinin arttirilacag: soylenir.

Sovyetler Birligi doneminde Tiirk adiyla Ahiska Tiirkleri kastedilmekteydi.
Ahiskalilarin ¢aliskan bir millet olduklar1 o zamanlarda herkes tarafindan bilinirdi.
Siiriildiikleri topraklarda terk edilmis yerleri canlandirir, giil bahgesine doniistiiriirlerdi.
Bununla oviinen Ahiska Tiirkleri “Tiirk gedon yera barakat gedar.” soziiyle cocuklara da bunu

asilamaya calisir, onlarin da ¢aliskan olmalarini telkin ederler.
SONUC

Toplumun en temel kurumu olan “aile”, egitim, din gibi toplumsal kurumlarm ve bu
kurumlarin degerlerinin benimsenmesinde, yayginlastirilmasinda, yasatilmasinda, yani bir
sonraki kusaga aktarilmasinda 6nemli roller {istlenir. Toplumda degerlerin ifade edildigi
temel mekanizmalar, kisinin tistlendigi sosyal rollerdir. Bu roller de toplumun tabakalasma
sistemi ile sosyal yapiy1 olusturan sosyal siireglerle yakindan iligkilidir. Bir toplumdaki iyi-
kotiintin belirlenmesi, ideal diisiinme ve davranma yollarinin tamami degerler tarafindan
olusturulur (Ozensel, 2003). Bir insanin kisiliginde bu degerlerin sekillenmesinde atasozleri

onemli rol oynarlar.

Bir etnik grubun, bir toplumun genel olarak aile igi geleneksel egitim seklinde
tanimlanabilen etnopedagojinin araglarindan masal, hikaye, efsane, bilmece ve digerlerinin
yani sira atasozleri 6zel bir yere sahiptir. Ciinkii bu sozlerde bir halkin ge¢misi, bugiinii ve
gelecegi tasvir edilmektedir. Bu sozlerde bir halkin etnik kimligi, tarihi, kiltiirii, adet ve
gelenekleri, dini inanglar1 vb. yer almaktadir. Keza topluma faydali olabilmenin, insani
degerlere sahip olmanin, kotiiliiklerden uzak kalip iyilik yaparak bagkalarma yardim eli
uzatmanin ve en onemlisi vataninin degerini bilmenin, vatansever olmanin yollar:1 bu hikmetli

sOzlerin egitici hamurunda yer almaktadir (Aliyeva Cinar, 2017).

Cmar (2021)'1in da belirttigi gibi Ahiska Tiirklerinde “namerde muhta¢ olmamak” igin
“calismak”, “alnmin teriyle, helalinden kazanmak” onemli degerlerdir. Keza bu degerler
arasinda “serefiyle yasamak” da Ahiskalilar i¢cin degerlerin basinda yerini alir. Bu degerlerin
kazandirilmasinda cocuklara sdylenen “Ad adami bezemez, adam adi bezer.” veya “Insanin adi

cixmadansa cani ¢ixsin.” atasozleri de bunun bir gostergesidir.
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Egitici yoniiniin agir oldugu bu hikmetli s6zlerin her topluluk, her etnik grup i¢in biiyiik
degerler tagimaktadir. Bu degerlerin incelenerek bir toplulugun sosyo-kiiltiirel kimligini
ortaya koymasi bakimindan oldukca 6nemlidir. Bu baglamda atasoézlerinin etnopedagojik

degerler agisindan derinlemesine degerlendirilmesi gerekmektedir.
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Extended Summary

The ability of a society to survive depends on raising individuals from an early age in line with
the beliefs and values of that society. This field, which exists in every period of history and can be
described as folk pedagogy, means ensuring the development of a society in a narrow sense, and in a
broad sense, educating each individual forming that society to a certain level, increasing the working
power of each individual, raising their level of living, and developing national and human virtues. In
this process, known as public education, the most important aims are to ensure the development of the
mind, to enable the individual to develop him/herself, to contribute to individual and social

development, and to support social change.

The most important role in the development of the individual is played by the family, which
forms and influences the social structure. Parents attempt to educate their children in order for them to
exist in society and also to maintain their own existence. Families endeavour to raise their children to
be useful individuals in their own society. This type of upbringing in the family is known as
ethnopedagogy.

Ethnopedagogy is defined in a narrow sense as the pedagogy of the people. The founder of this
field, the Chuvash scientist G. N. Volkov, states that ethnopedagogy is a branch of science that analyses
events experienced by an ethnic group from a pedagogical point of view and reveals whether they are

appropriate for contemporary educational purposes.

According to the information conveyed by Cinar (2021), it is stated that ethnopedagogy has two
main purposes. The first aim is to scientifically organise the accumulation of oral and written

educational material that a society has carried from generation to generation to the present day by word
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of mouth. The second aim is to conduct research on what kind of teaching material this material is/will

be and how it is taught (ethnodidactics).

In fact, as stated by Tosun (2015), by focusing on the educational experiences that a nation has
developed within the historical process and that can be witnessed in its own folk culture,
ethnopedagogy investigates these educational values that are transmitted as a legacy between
generations through written and oral culture, systematises them, and aims to build the education policy
to be followed in that society on these values. The first step in which common cultural values are
transferred to individuals as a legacy is the family. For ethnopedagogues, the family is the most

important building block for ensuring the survival of a society.

The most important criteria that give meaning to the socio-cultural elements of a society are
values. The Ahiska Turks also desire to raise their children by prioritising these values, and they attempt
to impose these values, as seen in every stage of life, especially on children in the pre-school period.
They transfer these values with folkloric narratives such as folk tales, legends, epics, riddles, proverbs,

games, etc., which are the educational tools of ethnopedagogy.

In this study, the proverbs, which are the whole of the values in which the people’s feelings and
thoughts are transformed into words, are emphasised. The aim of the study is to examine the
functionality of proverbs, which are each used as a teaching tool in the family education process of the
Ahiska Turks, in shaping the character of the individual. In order to access the data, a case study, one
of the qualitative research designs, was used, the content analysis method was applied to examine the
ethnopedagogical status of the proverbs of the Ahiska Turks, and the data are presented through
descriptive analysis. In the research, 728 Ahiska proverbs were determined as the object of investigation.
These proverbs were obtained from Asif Hacili’s work named “Axisqa Tiirklari: Vatan Bilgisi”, published
in 2009. The 728 Ahiska proverbs discussed were analysed in terms of “love of the homeland and

nation”, “family values”, “ideal human type”, and “work ethic”, which constitute the main components

of the socio-cultural identity of the Ahiska Turks and are of ethnopedagogical importance.

The “family”, which is the fundamental institution of society, plays an important role in the
adoption, dissemination and perpetuation of social institutions such as education and religion and the
values of these institutions, that is, in transferring them to the next generation. The basic mechanisms
by which values are expressed in society are the social roles assumed by the individual. These roles are
closely associated with the stratification system of the society and the social processes that make up the
social structure. The determination of good and bad in a society, and the ideal ways of thinking and
behaving are all formed by values (Ozensel, 2003). Proverbs play an important role in shaping these

values in a person’s personality.

In the proverbs of the Ahiska Turks, it is seen that advice is given about values such as the love
of the homeland, country and nation; unity and solidarity; community and human relations; the power
of reason, knowledge, thought and virtue; morality; right and justice; valour, courage and bravery;
humanity and goodness; friends and friendship; family, mother-father, son-daughter, kindred, and
sibling love; respect for elders, love and tolerance of young ones; work and diligence; cooperation and
materiality; loyalty and sacrifice; responsibility; moderation; honesty and integrity; solemnity; patience;
time and period; wealth and poverty; youth and old age; anger, arrogance and curiosity; and distress,
regret and helplessness. In the ethnopedagogical context, the values in the proverbs in the formation of

the socio-cultural identity of the Ahiska Turks were examined and analysed in general terms under the
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headings of “love of the homeland and nation”, “family values”, “ideal human type”, and “work ethic”.
Accordingly, the Ahiska Turks love and respect their homeland, nation and family; they strive to act
courageously in unity; they take care to be hospitable and self-sacrificing towards people; and they aim

to acquire the characteristics of a virtuous person in order to be beneficial to society.

Among the Ahiska Turks, “working” and “earning legitimately by the sweat of one’s brow” in
order “not to be desperately needy” are important values. Likewise, for the Ahiska people, “living with
honour” ranks at the top among these values . In fostering these values, the proverbs “ Ad adami bezemez,
adam adi bezer” (the name does not grace the man, the man graces the name) or “Insamin adi cthmadansa

cani ¢thsin” (he that has an ill name is half hanged) that are said to children are also an indication of this.

These wise words, which have a strong educational aspect, are of great value for every
community and every ethnic group. Revealing the socio-cultural identity of a community by examining
these values is of great importance. In this context, the proverbs should be evaluated in depth in terms

of ethnopedagogical values.
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Abstract

The article presents the results of a theoretical analysis and experimental substantiation of the problem of raising
children of senior preschool age, taking into account the ethno-cultural situation in a preschool educational
organization. The purpose of the study is to theoretically and experimentally substantiate the educational
potential of the ethno-cultural situation in the preschool educational situation. To achieve purpose of the study,
the following tasks were solved: to identify the features of the ethnocultural education of preschoolers; to
develop and test the program of the Program of ethnocultural education of children of senior preschool age,
taking into account the ethnocultural situation in kindergarten; determine the levels, reveal the dynamics of the
ethno-cultural upbringing of children in the study period. To determine the levels of ethno-cultural upbringing
of children, the proposed by E.S. Babunova (Babunova, 2020) three levels of ethno-cultural upbringing of
children of senior preschool age: above sufficient, sufficient, below sufficient (based on cognitive, emotional-
value, behavioral criteria). To determine the theoretical significance of the research problem, review the
literature, define the key concept of the study, the authors used theoretical methods: analysis, synthesis. The
pedagogical experiment was chosen as the leading research method in order to identify the effectiveness of the
proposed program of ethnocultural education of children of senior preschool age, taking into account the
ethnocultural situation in kindergarten. Analysis of the results of the formative experiment allowed us to
conclude that the ethno-cultural upbringing of preschoolers is changing positively.

Key words: Preschool Education, Ethnocultural Situation, Ethnocultural Education, Senior Preschool Age

Oz

Makale, okul 6ncesi egitim kurumundaki etno-kiiltiirel durumu dikkate alarak, okul 6ncesi ¢agindaki ¢ocuklar:
yetistirme sorununun kuramsal bir analizinin ve deneysel olarak dogrulanmasinin sonuglarini sunmaktadir.
Calismanin amaci, okul Oncesi egitim durumunda etno-kiiltiirel durumun egitim potansiyelini teorik ve
deneysel olarak kanitlamaktir. Calismanin amacina ulasmak icin asagidaki goérevler yapildi: okul &ncesi
¢ocuklarin etnokiiltiirel egitiminin 6zelliklerini belirlemek; anaokulundaki etnokiiltiirel durumu dikkate alarak
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okul oncesi cagindaki ¢ocuklarin etnokiiltiirel egitim programinin programini gelistirmek ve test etmek;
diizeylerini belirlemek, calisma déneminde ¢ocuklarin etno-kiiltiirel yetistirilme dinamiklerini ortaya ¢ikarmak.
Cocuklarin etno-kiiltiirel yetistirilme diizeylerini belirlemek icin, E.S. Babunova (Babunova, 2020) okul 6ncesi
cagindaki gocuklarin ii¢ etno-kiiltiirel yetistirilme diizeyi: yeterli iistii, yeterli, yeterli alt1 (bilissel, duygusal-
deger, davranis Olciitlerine dayali). Arastirma probleminin kuramsal 6nemini belirlemek, literatiirii gdzden
gecirmek, calismanin anahtar kavramini tanimlamak. Yazarlar teorik yontemler kullandi: analiz, sentez.
Pedagojik deney, anaokulundaki etnokiiltiirel durumu dikkate alarak, okul 6ncesi cagindaki cocuklarin 6nerilen
etnokiiltiirel egitim programinn etkinligini belirlemek igin 6nde gelen arastirma yontemi olarak segilmistir.
Bigimlendirici deneyin sonuglarinin analizi, okul 6ncesi ¢ocuklarin etno-kiiltiirel yetistirilmesinin olumlu yénde
degistigi sonucuna varmay1 sagladi.

Anahtar Sézciikler: Okul Oncesi Egitim, Etnokiiltiirel Durum, Etnokiiltiirel Egitim, Okul Oncesi Yas

1. INTRODUCTION

In modern Russian society, in the conditions of its spiritual revival, the growth of the
national self-consciousness of people, the interest in ethnic cultures and their educational
potential is natural. Preschool educational organizations, implementing their own educational
programs, seek to reflect the ethno-cultural characteristics of the region in them. This entails
the need to take into account the personal characteristics, interests, inclinations of preschoolers
and preschool teachers, which make it possible to individualize the educational process in this
direction (Abdalieva, 2003). The Federal Law "On Education in the Russian Federation" in
Article 3 "Basic Principles of State Policy and Legal Regulation of Relations in the Sphere of
Education" states the unity of the educational space on the territory of the Russian Federation,
the protection and development of ethno-cultural characteristics and traditions of the peoples
of the Russian Federation in a multinational state” (Federal Law "On Education in the Russian
Federation", 2012) as one of the principles. In our opinion, this emphasizes the need to educate

preschoolers, taking into account the ethno-cultural characteristics of their education.

Modern trends in the development of preschool education suggest the inclusion of
elements of the cultures of various people in the educational process, since the cultural
heritage of all people contains educational ideas. National self-consciousness or ethnic
identity, as an awareness of one's belonging to a certain ethnic group, is formed in a person in
the first years of his life. It is this period that is considered decisive in the formation of the
character and norms of behavior, which largely depend on the social and ethno-cultural
environment. Ethnopedagogy has a significant educational potential, which describes the

attitude to work as a value among various people.

In order to define and clarify the content of the concept of "ethnocultural situation", shall
we turn to the definitions of such concepts as "folk pedagogy" and "ethnopedagogy". Folk
education is reflected in the works of outstanding Russian teachers: L.N. Tolstoy, K.D.
Ushinsky, A.S. Makarenko, V.A. Sukhomlinsky and others. Folk pedagogy is considered an
obligatory component and an integral part of the spiritual culture of every nation. The famous
Soviet ethnographer and teacher G.S. Vinogradov (1886-1945) was one of the first to address
the problem of folk pedagogy. In 1926, he wrote the work "Folk Pedagogy", in which he tried
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to reveal the essence of this phenomenon as an integral part of the pedagogical culture of
different nations. In his opinion, folk pedagogy is "not so much a system as a sum of
knowledge and skills." He defined folk pedagogy through a combination of various methods
that are used by the people to raise children. G.S. Vinogradov also emphasized that if we are
talking about folk pedagogy, we do not mean pedagogical theory, but pedagogical practice.
Proceeding from this, he believed that “the totality of the means of influencing the young
generation accepted by the people for the purpose of their education and upbringing should
be called folk pedagogy” (Volkov, 2009).

After a break in the study of the foundations of folk pedagogy in the early 1960s, teachers
V.A. Sukhomlinsky, B.A. Aleksandrov, V.Kh. Harutyunyan, V.F. Afanasiev, G.N. Volkov, A.
Gashimov, Y.I. Khanbikov and others actively began to explore various aspects of traditional
folk cultures, their educational potential, and the peculiarities of ethnic education systems. A
significant place was occupied by the theoretical substantiation of the features of public

education.

Folk pedagogics is the foundation of the science of ethnopedagogics. Ethnopedagogics
is a fairly young and rapidly developping science. In Soviet pedagogy, the term
"ethnopedagogics" appeared in the 1970-es thanks to academician G.N. Volkov (1927-2010),
who in the monograph "Ethnopedagogy" (1974) gave a theoretical and methodological
justification for ethnopedagogy as an independent branch of scientific and pedagogical
knowledge. Proceedings of G.N. Volkov played a leading role in the formulation of the concept
of ethnopedagogy, the formulation of its subject, goals, content, methods and means.
Sometimes in pedagogy one can find works that do not draw a clear line between the concepts
of "folk pedagogy" and "ethnopedagogy", for example, there is a description of the traditional
folk educational experience, and for this the term "ethnopedagogy" is used. G.N. Volkov
identified the main difference between these scientific concepts: "folk pedagogy is related to
experience, its description, ethnopedagogy is the sphere of theoretical thought, the sphere of
science." Ethnopedagogy, according to G.N. Volkov, this is the science of the experience of
peoples in educating and educating the younger generation, of the pedagogical views of
various people, the science of the pedagogy of everyday life, family, clan, tribe, nationality and
nation. The scientist revealed the essence of the concept of "folk education", formulated its
goals, objectives, described the content, methods and means, revealed the people's ideals of a
person (Volkov, 2009), p. 157).

Modern scientists A.G. Absalyamova and N.Sh. Syrtlanova, noting the importance of the
regional component in preschool education, believe that it should include the oral-poetic,
musical-playing and arts and crafts of those people who are represented in the socio-ethnic
characteristics of the group. The authors point to the multicultural vector of the content
component of preschool education, which is aimed at meeting the needs of all participants in
the multicultural educational space (Absalyamova A.G. & Syrtlanova N.Sh., 2006). Scientists

introduce the term "multicultural-developing environment" of a preschool organization,
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which is interpreted as a system of material objects that can ensure mutual understanding and
interaction of children of different nationalities in preschool educational activities, which

contributes to the formation of a child's ethnic identity.

We took the point of view of E.S. Trubina, that taking into account the ethnocultural
characteristics of each region in the education and upbringing of preschool children will
constitute the ethnocultural situation of development (Trubina, 2015).

2. MATERIALS AND METHODS

To determine the theoretical significance of the research problem, review the literature,
define the key concept of the study, the authors used theoretical methods: analysis, synthesis.
The pedagogical experiment was chosen as the leading research method in order to identify
the effectiveness of the proposed program of ethnocultural education of children of senior

preschool age, taking into account the ethnocultural situation in kindergarten.

To determine the levels of ethno-cultural upbringing of children, the proposed by E.S.
Babunova (Babunova, 2020) three levels of ethno-cultural upbringing of children of senior
preschool age: above sufficient, sufficient, below sufficient (based on cognitive, emotional-

value, behavioural criteria).

The main methods of collecting information were the methods of pedagogical research:
individual conversations with children in order to identify their interest in the cultures of
different people; targeted observation of the play activities of preschoolers to identify the
ability of children to use knowledge about the traditions, norms and rules of behavior of

representatives of different ethnic groups in independent activities.

Information processing methods. The results of observation and conversation with each
child were evaluated on a 5-point scale according to three criteria (cognitive, emotional-value,
behavioral). Then, using the arithmetic mean, the level of the child's ethno-cultural upbringing
was determined: a higher than sufficient level - more than 3.8 points; sufficient level - from 2.3
to 3.7 points; below sufficient - less than 2.2 points. To reveal the dynamics of the levels of
ethno-cultural upbringing of children, the method of comparative analysis of the results before

and after the experiment was used.

The experimental study was carried out in preschool educational institutions of the
Stavropol Territory of the Russian Federation. Using the example of one educational
organization in the Budyonnovsky urban district, we will analyze the results obtained. First of
all, during the conversation with the parents, the ethnic composition of the older group of
children was revealed. Out of 20 families, 20 children of senior preschool age (5-6 years) took
part in the experimental work 17 identified themselves as Russians, 1 as Ingush, and 2 as

Dargins.
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3. RESULTS AND DISCUSSION

Folk traditions have long been considered as significant components of the regional
culture, seen as an opportunity to master the cultural characteristics of the region. Folk
traditions allow not only to get acquainted with the culture of representatives of various
people inhabiting the region, but also to reveal the identity of the cultures of neighbouring

people, their internal similarities and differences.

Modern preschool pedagogy and psychology considers playing activity to be the leading
activity, which reflects the main achievements of preschool children, role-playing and real

interactions are formed; graphic activity, design according to plan, etc.

In preschool children, during the educational process, significant humane personality
traits are gradually formed: justice, modesty, responsiveness; volitional qualities develop: the
ability to control one's desires, the ability to overcome difficulties that arise on the way to
achieving the goal, the ability to fulfill the requirements of adults, to observe moral norms and

rules of behaviour, to follow a positive example in one's actions.

In general, a theoretical analysis of psychological, pedagogical and methodological
literature showed that children aged 5-6 understand the essence of moral norms and rules;
they gradually develop the ability to foresee the consequences of their actions. Behaviour in
older preschool age is characterized by greater purposefulness and awareness. At this time, it
is necessary to create conditions for the formation in children of responsibility for their

behavior, as well as elements of self-control and introspection.

In modern conditions of awareness of the spiritual foundations of the development of
society, the issue of careful and scientifically based consideration of regional ethnic cultures in
working with children is significant. That is, the introduction of preschoolers to universal,
civilizational values should begin with the study of the culture of their small homeland, their
people. The issues of knowledge and appropriation of folk culture were dealt with by such
Russian scientists as E.A. Baller (Baller, 1969), E.V. Ilyenkov (Ilyenkov, 2019), A.V. Kamenets
(Kamenets, 2016), Y.A. Lukin (Lukin, 1993), and others.

In recent decades, interest has increased in the methodological provision of children's
acquaintance with the culture of their people and their national traditions. We will consider
the pedagogical process, taking into account the ethno-cultural situation in preschool
educational institutions, as a specially organized process of interaction between teachers and
children to implement the content of preschool education, including the educational potential
of folk pedagogy, as well as features, factors, means, methods of ethnopedagogics in order to
solve educational problems that contribute to the development and socialization of the child

as a subject of an ethnic group and a future citizen.

In the pedagogy of preschool age, the issue of forming the national identity of children
is relevant, through the revival of folk traditions and holidays, understanding the significance
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of their nation, ethnic group in the global historical process. To solve these problems, the
teacher needs to learn how to identify and realize the educational potential of national
traditions and customs; to cultivate the interest of preschoolers in their native culture, to

promote self-awareness as a bearer of this culture.

Most scientists-ethnopedagogues believe that the main mechanism for the inclusion of
folk pedagogy in the educational process in preschool education is folk tradition, which
reflects the essence of folk culture, shows its connection with social conditions; at the same

time, it contains the same educational and developmental functions as before.

Ethnopedagogy reveals the pedagogical possibilities of old customs in modern
conditions and determines the need for new traditions and customs aimed at educating
children and youth. Education on folk traditions contributes to the formation of religious

tolerance, interethnic tolerance.

We share the view that has developed in modern philosophy of culture as a unity of
national, ethnic and regional. This is connected, apparently, with the fact that culture reflects
not only the universal component, but there is a qualitatively unique component, due to the

historically established specific territory.

We agree that the main task of a preschool educational organization based on national
cultural traditions is the formation of a spiritual and moral personality with an active life
position, creative potential, ready for self-improvement, for constructive interaction with other

people (Uvarova, 2014).

Traditions contribute to the preservation of ties between generations, reflect the
peculiarities of the spiritual and moral life of people. The succession of older and younger
generations is based primarily on traditions: the more diverse the traditions, the wider the
spiritual wealth of the people. Nothing unites people like tradition. It is the traditions that
contribute to the preservation and restoration of the cultural heritage, which is so necessary
for the younger generations. At present, it is very important to form in a modern teacher
respect for national traditions, a positive attitude, a constant desire to maintain and preserve
the traditions of various people living in the region. According to the research of Abdalieva,
G.K. (2003) 100% of preschool teachers positively perceive and respect folk traditions, consider
it necessary to observe them. In practice, about 42.8% of teachers support folk traditions in
preschool educational institutions, 26.2% are indifferent to them, and 31.0% are negative, they

do not try to support folk traditions, including predictions in the future.

The process of multicultural socialization of children begins with the entry into the

culture of their people, with the process of forming ethnic identity.

Ethnocultural education includes knowledge about the following elements of folk

culture:

23



Romaaeva, N. B., Romaev, A. P., 2022, Cilt/Vol:2, Sayi/Issue:1 Uluslararasi Etnopedagoji Dergisi
Sayfa/Page: 18-30 International Journal Of Ethnopedagogy
1. Material culture:
knowledge about the main types of settlements, dwellings, basic household items;
knowledge about clothes (first of all, about the national costume), traditional jewellery;
knowledge about national cuisine;
knowledge about traditional vehicles;
knowledge about the main tools of labour;
knowledge about the specifics of various types of work.
2. Spiritual culture:
knowledge of folk customs, rituals, traditions, holidays;

knowledge of the national language, folk art (fairy tales, proverbs and sayings,

traditional children's games, folk music);
knowledge of folk art (songs, dances, works of art, as well as arts and crafts, oral art).
3. Normative culture:
knowledge of universal moral qualities;

knowledge of the rules of communication between people both within the ethnic group

and outside it.

Usually, in the ethnocultural education of the younger generation, there are three main

areas:

- cognitive, involving information saturation (knowledge about traditions, holidays,

customs of various ethnic groups, their cultural characteristics, values, etc.);

- emotional impact, which involves the formation of positive feelings for folk culture, a

response in the soul of a preschooler, "stirring up" his feelings;

- behavioural, suggesting that the knowledge acquired by children about the norms,
rules of relationships between people should be reflected in their own behaviour, in interaction

with representatives of other ethnic groups (Uvarova).

The tasks of the educator are to reveal the spiritual and moral potential of the works of
various people, to convey it to children in a form accessible to their age. At preschool age, great
importance is attached to increasing the child's vocabulary through the semantic explanation

of new words, their etymology and historical meaning.

An analysis of the psycho-pedagogical and methodological literature on the problem

under study made it possible to identify the main areas of work (Antonova, 2021).
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The first direction is connected, first of all, with the professional competence of preschool

teachers and involves a number of activities:

- individual: conversations, consultations (“The role of folk rhymes, proverbs and
sayings in the upbringing of children”), questionnaires aimed at identifying difficulties on this

topic;

- collective: holding seminars, workshops, master classes (“Ethnocultural situation in a
group of children”), pedagogical game - quizzes (“Features of labour education among

different people”), open classes, creation of ethnic mini-museums.

Such work is aimed at improving the practical and theoretical knowledge of educators
about the peculiarities of raising children of preschool age, taking into account the ethno-

cultural characteristics of the group.

The second direction of work is connected with the expansion of forms, methods and
means of education in various types of activities of preschool children (self-service, household

work, manual labour, labour in nature, etc.):

- expanding the theme of role-playing games: "Travel agency" (travel to historical places),

n

"Fashion salon (with elements of national clothes)", etc.
- designing thematic portfolios,

- implementation of short-term collective projects “How is bread made?”, “National

cuisine”, “Main tree of my Motherland”, etc.,

- use of ICT tools (creation of presentations “Toys of different people”, “Traditional crafts
of different people” (in accordance with the ethno-cultural situation in the group), creation of

multimedia manuals);

- replenishment of visual material (creation, together with parents, of the albums
“Workers of our city/village”, “All professions are important, all professions are needed”; use
of periodicals - children's magazines “Umnyasha”, “Merry Why Why”, which contain
recommendations to parents, including on the ethnocultural education of preschool children,

a series of books "Miracles with your own hands" were purchased.
The third direction is the improvement of forms and methods of work with parents:

- an increase in joint activities with parents and children to raise children, taking into
account the ethnocultural situation in the group (joint hikes, landscaping, decorating their
sites, building winter buildings together with parents, joint creative exhibitions of children

and parents, decorating group rooms for the holidays).

- preparation of relevant recommendations to parents on the ethnocultural education of

children (folders, wall newspapers, various visual information materials, round tables).
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- organization of innovative forms of work with parents: (conducting trainings, master

classes, etc.).

The experimental study was carried out in preschool educational institutions of the
Stavropol Territory of the Russian Federation. Using the example of one educational
organization in the Budyonnovsky urban district, we will analyze the results obtained. First of
all, during the conversation with the parents, the ethnic composition of the older group of
children was revealed. Of the 20 families, 17 identified themselves as Russians, 1 as Ingush,

and 2 as Dargins.

In the course of the experimental study, we relied on the proposed by E.S. Babunova
(Babunova, 2020) three levels of ethno-cultural upbringing of children of senior preschool age:
above sufficient, sufficient, below sufficient (based on cognitive, emotional-value, behavioral

criteria).

The level “above sufficient” is characterized by the awareness of preschoolers about the
ethnic identity and history of ethnic groups in the region; the desire to learn the traditions,
rules and norms of behaviour inherent in different people, a steady interest in the cultures of
ethnic groups; the need for new ethnocultural knowledge; the desire to communicate with
peers and adults in a multicultural educational space based on the observance of the rules and
norms of behaviour in a multiethnic space; awareness of one's own ethnicity; respect for the

ethnic and cultural identity of people.

A sufficient level is characterized by partial awareness of preschoolers about ethnic
identity and the history of ethnic groups in the region; situational desire to learn the traditions,
rules and norms of behavior characteristic of different people, expressive interest in the
cultures of ethnic groups; irregular need for new ethno-cultural knowledge; the desire to
communicate with peers and adults in a multicultural educational space on the basis of partial
compliance with the rules and norms of behavior in a multiethnic space; awareness of one's

own ethnicity; benevolent attitude to the ethno-cultural identity of people.

The “below sufficient” level is characterized by ignorance of preschoolers about the
ethnic identity and history of ethnic groups in the region; misunderstanding of the importance
of learning the traditions, rules and norms of behaviour inherent in different people, episodic
interest in the cultures of ethnic groups; low need for new ethnocultural knowledge; a weak
desire to communicate with peers and adults in a multicultural educational space based on
compliance with the rules and norms of behaviour in a multiethnic space; lack of ethnic

tolerance.

In order to determine the level of ethno-cultural upbringing of children, we considered
that it is advisable to use the following methods of pedagogical research: observation,
conversation, analysis, methods of processing the data obtained. Individual interviews were

held with children in order to identify their interest in the cultures of different people; targeted
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observation of the play activities of preschoolers to identify the ability of children to use
knowledge about the traditions, norms and rules of behaviour of representatives of different

ethnic groups in independent activities.

The following results were obtained: 20% of children demonstrated a level above
sufficient, 35% - a sufficient level, 45% - a level of ethnocultural education below sufficient. An
analysis of the results gave grounds to conclude that preschoolers had sufficient and below
sufficient levels of ethnocultural education. Therefore, we considered that it would be
expedient to carry out work to increase the level of ethnocultural education of preschool
children, taking into account the ethnocultural situation, i.e. using the educational potential of
ethnopedagogics of the people of the region. For this, a formative experiment was carried out,
during which the Program for the Ethnocultural Education of Children of Senior Preschool

Age was implemented, taking into account the ethnocultural situation in kindergarten.

This program includes 4 areas of work “My home is my family”, “Russian traditions”,
“Ingush traditions”, “Dargin traditions”, which were determined by the ethnic composition
of the group of children. During the implementation of the program, children got acquainted
with national fairy tales, parables, proverbs; obtaining initial ideas about national cultures and
labor traditions. A positive attitude towards ethno-cultural originality was formed in the
following way: in the process of manual labor - making handicrafts: dolls in national costumes;
in the process of household work - getting to know the national cuisine - helping parents in
preparing the national dish (Russian cuisine - dumplings; Ingush - Chapilgash - a pie with
filling, Khaltam dulkh - dumplings and meat; Dargin - a miracle pie); in the process of labour
in nature: planting on the site of shrubs that are characteristic of the area where the ethnic
group lives (dwarf birch; tsulla dechig (Ing. Tsondakhch) svidina shrub, or blood-red southern

derain; boxwood bush).
The program also included the following activities:
1. Conversation about the arts and crafts of various people.
2. Conversation about the folk art of multinational Russia.
3. Conversation about traditional national clothes.
4. Introduction of elements of folk art into the content of classes.
5. Preparation and holding of an exhibition of crafts for preschoolers.

I would especially like to note the fact that the children got acquainted with the cultural
characteristics of both their own and other people with great interest. The most interesting was
the traditional national cuisine. Many children then, together with their parents, made national
dishes at home and treated them to their neighbours, which also characterizes the national

tradition of hospitality.
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Analysis of the results of the formative experiment allowed us to conclude that the ethno-
cultural upbringing of preschoolers is changing positively, taking into account the ethno-
cultural characteristics of the group of children: 30% of children showed a level above
sufficient (+ 10% compared with the data at the beginning of the experiment), 45% - a sufficient
level (+ 10%), 25% - below the sufficient level of ethno-cultural education (-20%).

A theoretical study made it possible to determine that taking into account the ethno-
cultural characteristics of each region in the education and upbringing of preschool children
constitutes the ethno-cultural situation of development. The pedagogical process, taking into
account the ethno-cultural situation in preschool education, is defined as a specially organized
process of interaction between teachers, parents and children to implement the content of
preschool education, including the educational potential of folk pedagogy, as well as features,
factors, means, methods of ethnopedagogy in order to solve educational problems that
contribute to the development and socialization of the child as a subject of an ethnic group and

a future citizen.

Ethnocultural education should be based on taking into account the ethnocultural
characteristics of each kindergarten in the education and upbringing of preschoolers. This
involves the inclusion of elements of oral-poetic, musical-playing and arts and crafts of various

people, represented in the ethno-cultural environment of a group of children.

The main directions of work on the research problem were identified: the first direction
is connected with increasing the professional competence of teachers of preschool educational
institutions in the field of ethno-cultural education of children, taking into account ethno-
cultural characteristics; the second direction is connected with the expansion of forms,
methods and means of ethnocultural education in various types of activities of preschool
children (self-service, household work, manual labour, labour in nature); the third direction

reflected the need to improve the forms and methods of working with parents.

The developped Program of ethnocultural education of children of senior preschool age,
taking into account the ethnocultural situation in kindergarten, included 4 areas: “My home is
my family”, “Russian traditions”, “Ingush traditions”, “Dargin traditions”, which were due to
the ethnic composition of the group of children. During the implementation of the program,
children got acquainted with national fairy tales, parables, proverbs about work; obtaining
initial ideas about national cultures and labour traditions. A positive attitude towards ethnic
cultures was formed in the following way: in the process of manual labor - making handicrafts:
dolls in national costumes; in the process of household work - acquaintance with national
cuisine - assistance to parents in preparing a national dish; in the process of labour in nature:

planting shrubs on the site, which are typical for the area where the ethnic group lives.

Analysis of the final diagnostic results allows us to draw the following conclusions:
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Firstly, at the present stage, the problem of ethnocultural education of preschoolers,

taking into account ethnocultural characteristics, is relevant.

Secondly, the analysis of the results of the experiment showed that the work on the
ethnocultural education of preschoolers in a multinational region is quite effective and gives

positive results.

Thirdly, the stimulation of a positive attitude towards different cultures in a child is
carried out thanks to a system of specially selected pedagogical tools that reflect the specifics

of the ethnic cultures of the region.
4. CONCLUSION

Thus, having studied the role and place of national traditions in the upbringing of

preschool children, we can state the following.

In the pedagogical theory and practice of preschool education, there is a high interest in
national identity, in the revival of folk traditions, in understanding the role of one's nation,
ethnic group in the global historical process. The task of the educator is to learn to identify and
realize the educational potential of national traditions and customs; to form an interest in the
native culture and teach the child to be aware of himself as the keeper and bearer of this

culture.

Primary diagnostics gave grounds to say that preschoolers had sufficient and below
sufficient levels of ethnocultural education, which indicated the need to work to increase this

level by creating an ethnocultural environment in the classroom.

An appropriate program was developped, the implementation of which is aimed at
studying the national traditions of the Russian, Ingush and Dargin people. Proverbs and
sayings, national fairy tales and parables were studied with the children, during the
conversations the traditions of respect for the work of different nations were revealed, dolls in

national costumes were made, children learned to cook national dishes, etc.

In the course of the control experiment of the study, the effectiveness of the developped
and implemented Program for the ethnocultural education of children of senior preschool age
was confirmed, taking into account the ethnocultural situation in the preschool. Analysis of
the results of the formative experiment allowed us to conclude that the ethno-cultural
upbringing of preschoolers is changing positively, taking into account the ethno-cultural
characteristics of the group of children: 30% of children showed a level above sufficient (+ 10%
compared with the data at the beginning of the experiment), 45% - a sufficient level (+ 10%) ,
25% - below the sufficient level of ethno-cultural education (-20%).
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Abstract

The specifics of the Crimea are determined by the population’s multi-ethnic and multi-confessional composition.
In these conditions, it is important to create opportunities for the restoration and development of ethnic cultures,
interaction between them in the interests of national unity. The historical past heritage of the people who live in
the Crimea has a huge educational potential, namely: positive experience of people’s cooperation and friendship,
contributing to ensuring civil peace, social stability and information protection of society, creating favourable
psychological and pedagogical conditions for younger generations’ socialization. The educational potential of
the Crimea people’s traditions, customs and rituals are realized in the education system which is the most
important institution of an individual’s socialization, the leading factor in the conservation and development of
national cultures and languages, ethnic identity of all people who live in the region; an effective tool for cultural
and political integration of the Russian society. The integral sociocultural space of the Crimea, despite the
ethnocultural diversity, is a fertile ground for the effective solution of tasks related to the search for spiritual and
moral values and guidelines for younger generations since during centuries of interaction the Crimea people
have developed such skills as mental compatibility of various ethnocultural communities, peaceful coexistence
of ethnic groups and faiths, trust and mutual assistance of people to each other. Crimea people’s traditions,
customs and rituals which include a whole complex of behaviour norms, forms of consciousness and systems of
human communication with essential value are significant components of the spiritual and moral values system
and guidelines.

Keywords: Crimea people’s traditions, customs and rituals, educational potential, ethnic revival, patriotism,

interethnic stability conservation.

Oz

Kirim'in 6zellikleri, niifusun ¢ok etnikli ve ¢ok mezhepli bilesimi tarafindan belirlenir. Bu kosullarda, etnik
kiiltiirlerin restorasyonu ve gelisimi igin firsatlar yaratmak, ulusal birlik ¢ikarlar1 dogrultusunda aralarindaki
etkilesim 6nemlidir. Kirim'da yasayan insanlarin tarihsel gegmis mirasi biiyiik bir egitim potansiyeline sahiptir,
yani; insanlarin isbirligi ve dostlugunun olumlu katkisi, sivil barisin, sosyal istikrarin ve toplumun bilgi
korumasinin saglanmasina katkida bulunmak, geng nesillerin sosyallesmesi i¢in uygun psikolojik ve pedagojik
kosullar yaratmak. Kirim halkinin gelenek, gorenek ve adetlerinin egitim potansiyeli, bir toplumun en énemli
kurumu olan egitim sisteminde gerceklestirilmektedir. Ulusal kiiltiirlerin ve dillerin korunmasi ve
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gelistirilmesinde 6nde gelen faktdr olan bireyin sosyallesmesi, bolgede yasayan tiim insanlarin etnik kimligi;
Rus toplumunun kiiltiirel ve politik entegrasyonu igin etkili bir aractir. Etnokiiltiirel gesitlilige ragmen, Kirim'in
ayrilmaz sosyokiiltiirel alani, yiizyillardir siiren etkilesimler sirasmnda Kirim halkinin cesitli etnokiiltiirel
topluluklarin zihinsel uyumlulugu, etnik gruplarm ve inanglarin baris iginde bir arada yasamasi, insanlarin
birbirine giiveni ve karsilikli yardimi gibi beceriler gelistirdiginden beri, geng nesiller icin manevi ve ahlaki
degerler ve kilavuzlar arayisi ile ilgili gérevlerin etkili bir sekilde ¢oziilmesi i¢in verimli bir zemindir. Biitiin bir
davranis normlar1 kompleksi, biling bicimleri ve temel degere sahip insan iletisim sistemlerini iceren Kirim
halkinin gelenekleri, gorenekleri ve adetleri, manevi ve ahlaki degerler sisteminin ve yonergelerinin 6nemli
bilegenleridir.

Anahtar Sézciikler: Kirim halkinin gelenekleri, gorenekleri ve adetleri, egitim potansiyeli, etnik

canlanma, vatanseverlik, etnik istikrar1 koruma.

1. INTRODUCTION

When considering the issue of the Crimea people’s traditions, customs and rituals
educational potential, it should be emphasized that the Crimea as a part of the Russian
Federation statehood basis is, on the one hand, the presence of a common for all people who
live on the peninsula territory, the Homeland — Crimea and Russia; on the other hand, the
understanding that the dynamic development of this statehood can be ensured only in
compliance with the principle of “unity in diversity” which presupposes the equality of rights
of all Crimea people, regardless of national, religious and racial affiliation. The conservation
of interethnic stability is significantly influenced by the legacy of the historical past which
contains a huge positive experience of Crimea people’s cooperation and friendship, which is
very important for ensuring civil peace, social stability and information protection of society,
for creating favorable conditions for the younger generations’ socialization at the present stage

of society development.

It is the ethnocultural identity and diversity represented by the basic values of each people
who live on the territory of the Crimea — traditions, customs and rituals as the semantic basis
of all life — that is assigned a significant role in the functioning of such a complex, historically
developped geopolitical, socio-economic, ethnocultural system as the Crimea. For the most
part, the Crimea people’s traditions, customs and rituals contain attitudes, rules governing

behavior, life in society from the standpoint of morality.

The purpose of this paper is to examine the Crimea people’s traditions, customs and
rituals from the standpoint of their educational potential which contributes to the Crimea

people’s ethnic revival, the patriotism assertion, and the interethnic stability conservation.
MATERIALS AND METHODS

The methodological basis of this paper consists of works dedicated to the analysis of folk
traditions educational potential which are developped on the basis of many generations’ life
experience (Abdimuratova & Abdimuratov, 2020; Nigmatov, Khairullin & Baubekova, 2016;
Shapovalova, 2019; Davletbaeva, lakovleva, Kajumova, Karimova, Sadykova, Shvetsova,
Vildanova, Yarhamova, 2016; O.G.Belomoeva, N. P. Ledovskikh, 2019; E.A. Koval, S.G. Ushkin,
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N.V. Zhadunova, 2020 and others). As N. Abdimuratova & J. Abdimuratov emphasized, “the
formation of a spiritually rich, morally integral, harmoniously developped personality with
an independent worldview and independent thinking are based on the invaluable heritage of

people’s traditions, customs and rituals” (Abdimuratova & Abdimuratov, 2020).

The researches of scientists (Aragioni, 1993; M.I. Artamonov, 1962; E.E. Boytsova, 2009;
A.Ya. Garkavi, 1874; I.N. Kolesnikov, 2013; Yu.N. Laptev, 2000; M.Y. Martynova, 2015; L.I.
Redkina, 2001; M.V. Sukharev, 2002; E.V. Chernysheva, 2015; T.V. Shushara, 2015, and others)
examine issues related to the formation of the people inhabiting the Crimean Peninsula as
independent ethnic groups with their inherent moral norms, rules of conduct, spiritual values
which ensure acceptance and awareness of one’s self, interaction with other people.

In the course of the work, both general theoretical (theoretical and methodological
analysis of psychological, pedagogical, philosophical and special literature on the problem
under study in the development of the research concept) and general scientific methods

(analysis, introspection, comparison) were used.

RESULTS AND DISCUSSION

The system of values and moral attitudes of the people who live in Crimea has much in
common and universal. This is the veneration of ancestors, respect for people, tolerance, and
the concept of honor and dignity. Thus, the core of the Crimea people’s traditions, customs
and rituals is a block of national and universal values, and the ways of their production and
development are historically determined.

A distinctive feature of Crimea people’s traditions, customs and rituals is that they are the
guarantor of stability in the Crimean region life. According to a number of authors (L.L
Redkina, 2002; M.A. Khairuddinov, 2000; Z.G. Hasanov, 1999; O.A. Zvereva, A.N.Ganicheva,
1999 and others), knowledge of other people’s traditions, customs and rituals makes it possible
to adequately communicate with representatives of different ethnocultural societies, teaches
respect for their traditions, customs and rituals, no matter how strange they may seem at first
glance which is of particular importance in the conditions of the multiethnic Crimea. The main
thing that unites folk traditions, customs and rituals is that they contain potential
opportunities that are focused on creation, not destruction.

The Crimea people’s traditions, customs and rituals development, as well as the
traditions, customs and rituals of any other people, occur primarily in the family through the
norms of intrafamily communication, through familiarization with the spiritual heritage. Of
particular importance are such traditions, customs and rituals in which the national ideal of
those human qualities is expressed, the formation and presence of which predetermines a
favorable microclimate of the family and human well-being in general. It is important that the
transfer of ideas, social norms and feelings to new generations be carried out through direct
and personal contacts.

The holding of ethnic festivals and holidays contributes to the conservation of peace and
stability in the Crimean region. The absence of prohibitions on visiting calendar holidays on

33



Zakiryanova, I. A., 2022, Cilt/Vol:2, Sayi/Issue:1, Sayfa/Page: 31-39 Uluslararasi Etnopedagoji Dergisi
International Journal Of Ethnopedagogy

national and confessional grounds is one of the most important factors of good-neighbourly
relations between all the people of the Crimea. Such holidays of interethnic harmony and
friendship have become a kind of modern tradition of the Crimea people.

Despite the peculiarity of the forms of holding the calendar cycle holidays of each person
living in the Crimean territory, all these holidays are united by the idea of peace, friendship
and well-being, and this enhances their educational potential. The truly folk character of the
calendar traditions, customs and rituals of the Crimea people contributes both to the
conservation of the national self and to the conservation of interethnic harmony and social
stability which in itself is of lasting significance and value.

A holiday which has been celebrated by Crimeans on June 25 as the Day of Unity of the
Slavs embodying brotherhood, good neighborliness and mutual understanding of Russians,
Belarusians, Ukrainians, Poles, Czechs, Slovaks, Bulgarians, Serbs and other people has
become a calendar tradition in the Crimea since the 90s of the twentieth century. The purpose
of this holiday is the memory of the Slavic people about their historical roots, the unification
of the Slavs, the conservation of their rich spiritual heritage and centuries-old ties with each
other, the strengthening of interethnic harmony, the Crimea people’s ethnocultural
development.

However, the Crimea people’s ethnoculture is formed not only by ecology, but also by
history. It is the common history that unites all ethnic groups into a single person. In this
regard, the sociocultural space of the Crimea helps to determine the meaning of historical
memory which in no case should be reduced only to the past, or replaced by the past. The
significant is fixed in memory, that is the meaning of this significant.

Historical memory is, first of all, the living memory of our grandfathers and great-
grandfathers about the most terrible war in the history of mankind, a memory that gave us an
immeasurable sense of incredible strength in the unity of people, capable of overcoming any
obstacles. Historical memory is now becoming a kind of unifying center for people of different
national and religious affiliations. The destruction of our historical memory is fraught not only
with the destruction of our national self, but also with the destruction of our entire society.

Without relying on folk traditions, customs and rituals, it is impossible to grow a true
patriot of the country. The study of cultural and historical monuments, the appeal to traditions,
customs and rituals of military glory is an important component of patriotic education because
it allows young people, regardless of their ethnocultural affiliation, to see the inextricable
connection of the times, culture and history of their native land with the culture and history
of the country, to feel oneself as a part of great people.

The educational potential of the Crimea people’s traditions, customs and rituals is realized
in the education system which is the most important institution of an individual’s
socialization, the leading factor in the conservation and development of national cultures and
languages, ethnic identity of all people who live in the region; an effective tool for cultural and
political integration of the Russian society.

Within the framework of the activities of the higher school, the educational potential of

folk traditions, customs and rituals is carried out in the following interrelated areas such as:
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— educational activities;

— extracurricular educational activities;

— creative activity within the framework of creative associations, circles, educational
centres.

The educational potential of the Crimea people’s traditions, customs and rituals is great
in that people following them acquire certain spiritual qualities naturally and simply. On the
basis of assimilation of traditions, customs and rituals and following them, socially necessary
qualities, moral guidelines, habits, skills of social activity and behavior, more complex social
feelings, such as a sense of belonging to one’s person, devotion to the family, the concept of
duty, that is, everything that contributes to a person’s understanding of one’s Self from the
standpoint of those characteristics that are accepted in this particular society, self-
identification with the cultural patterns of this particular society, are formed.

Speaking about the educational potential of folk traditions, customs and rituals, including
Crimea people’s traditions, customs and rituals, it should be born in mind that the process of
their educational impact is not limited to any one age period of human life. Any person,
regardless of age, who lives in a society, is constantly in the field of action of traditions and
customs peculiar to this society which act in the form of principles, norms and rules governing
relationships both in a society and in a personal life.

It should be emphasized that it is advisable to introduce the Crimea people’s traditions,
customs and rituals including in the form of a holiday, ethnic festivals at which customs,
rituals are reconstructed, the atmosphere of ethnos history is recreated, and the participants of
the action have a sense of community with their people on the basis of undoubted attributes:
language, centuries-old history and culture. Along with instilling love and respect for one’s
person, it is necessary to form a benevolent emotional and positive attitude towards ethnic
diversity.

The educational potential of the Crimea people’s traditions, customs and rituals should
be realized in the following directions:

— information support which implies familiarity with the Crimea peoples’ traditions,
customs and rituals, their specifics. This information is transmitted both verbally and through
various means of non-verbal communication (gestures, intonation, gaze, facial expressions,
etc.);

— emotional impact as a necessary condition for the implementation of information
support consists in emotional stimulation, psychological comfort and the creation of a
personally and socially significant emotional relationship. In this emotional and psychological
space, the process of introducing a person to folk culture, cognition of the sociocultural reality
surrounding one as a representative of one’s ethnocultural community is realized;

— a regulatory factor which involves the purposeful development and formation of
socially significant skills of constructive behavior and interaction in a multiethnic society
based on the knowledge gained.
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Thus, the educational potential of the Crimea people’s traditions, customs and rituals is
in the fact that on the basis of the assimilation of behaviour moral and ethical norms of
representatives of both their own ethnic group and other ethnic groups, there is:

— a person’s understanding of oneself as part of one’s person;

— affirmation of respect for one’s own faith, culture and language as well as the faith,
culture and language of other ethnic groups;

— preservation of the people’s mentality, their unique culture, language as the most
important indicator of a person’s belonging to a certain ethnocultural community;

— a person’s awareness that peace and well-being both in the region and in this country
depend on positive interethnic communication, mutual understanding, mutual respect and
mutual acceptance of representatives of different ethnic groups.

Unfortunately it should be recognized that the Crimea people’s traditions, customs and
rituals which contain invaluable sociocultural experience and have enormous educational
potential are either not taken into account at all in the educational process or are inadequately
evaluated and, as a rule, are mastered formally. Such a disdainful attitude to education based
on folk principles has already given its negative results: generations of people have grown up
who do not know or do not know enough about their pedigree, their family pedigree,
indifferent to their native land history, their people’s fate.

Undoubtedly, the diminution of the educational significance of ethnocultural knowledge
and values which make up the substantial basis of the Crimea people’s traditions, customs
and rituals is unacceptable because in the conditions of the multi-ethnic Crimea, the tendency
of ethnic egocentrism is very undesirable which, as some scientists emphasize (L.I. Borovikov,
2014; Z.G. Nigmatov, I.T. Khairullin, G.D. Baubekova, 2016; C.R. Gromova, A. Alimbekov,
2015 and others), correlates with the desire to talk about other ethnocultures only according to
their nationally oriented stereotypes, according to which all people tend to:

e consider what happens in one’s own culture to be natural and right, and what happens
in other cultures to be unnatural and wrong;

e consider the traditions and customs of one’s own ethnic community as universal: they
say that what is good for one is good for others;

e consider the norms and values of one’s own ethnic community to be absolutely true;

e actin such a way that members of one’s own ethnic community benefit;

¢ be proud of one’s own ethnic community.

To be proud of one’s own ethnic community, its values, traditions and customs — there is
nothing wrong and reprehensible in this, it is a natural socio-psychological mechanism that
provides self-respect necessary for the individual at the individual level, and at the group level
— the preservation of ethnic culture and its transmission to subsequent generations. But! — if
one does not cross the border beyond which ethnocentrism begins which means a negative
assessment of other ethnic communities, and sometimes hostility. Awareness of one’s own
ethnocentrism is the first step to freedom from it. To reduce ethnocentrism, we should learn

how to analyze different ethnocultures, understand the mechanisms of social behaviour in
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other cultures and master the skills which contribute to the successful interaction of
representatives of different cultures. Nowadays — both for the people of Russia in general and
the Crimea in particular — the most important task is to know one’s own and neighboring
ethnocultures, to understand their similarities and differences and overcome one’s own
ethnocentrism.

In our opinion, the integral sociocultural space of the Crimea, despite the ethnocultural
diversity, is a fertile ground for the effective solution of tasks related to the search for spiritual
and moral values and guidelines for the younger generations since during centuries of
interaction the Crimea people have developped such skills as mental compatibility of various
ethnocultural communities, peaceful coexistence of ethnic groups and faiths, trust and mutual
assistance of people to each other. The Crimea people’s traditions, customs and rituals which
include a whole complex of behaviour norms, forms of consciousness and systems of human
communication with essential value are significant components of the spiritual and moral
values system and guidelines.

In addition, the Crimea people’s traditions, customs and rituals contribute to meeting one
of the basic needs — the need for protection in an unstable world by appealing to the time-
tested values of one’s person which due to their stable nature seem close and understandable.
Thus a person feels one’s unity with others, has a chance to feel oneself as a part of the
community. This, in turn, gives a person the widest opportunities for self-realization since
these opportunities are based on emotional ties with an ethnocultural community and moral
obligations towards it.

Conclusion

The specifics of the sociocultural reality that has developped in the Crimean region,
namely: an integral multicultural space with its ethnocultural diversity opens the way to
understanding the cultural heritage of the Crimea people — traditions, customs and rituals —
their role in the ethnic revival of the Crimea people, in people’s identity and uniqueness
conservation.

The educational potential of the Crimea people’s traditions, customs and rituals is realized
in the education system, in the upbringing of young people, allowing them to look at the world
through the prism of what worried our ancestors, putting indisputable values at the forefront,
such as: patriotism — love for the Motherland, for their land, for a family.

On the basis of assimilation of the Crimea people’s traditions, customs and rituals and
following them, socially necessary qualities, moral values and guidelines which contribute to
the understanding that cultural diversity is a reality of life, that the conservation of interethnic
stability, the ability to trust and help each other, appreciate communication and cooperation
is the meaning of life for people living in the multicultural space of the Crimea.
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Oz

Bu calismanin amaci Cengiz Aytmatov’a ait Giin Olur Asra Bedel adli romanda yer alan etnopedagojik
degerlerin ortaya ¢ikarilmasidir. Bu amag dogrultusunda Aytmatov’un eseri incelenmis, var olan etnopedagojik
degerler tespit edilmistir. Okul egitimi ile etnopedagoji arasinda gliglii bir bag vardir. Egitim, bireyin
¢ocuklugundan son anima kadar yasaminda etkili bir siiregtir. Bu siireg iki bi¢cimde ortaya ¢ikmaktadir: formel
ve informel egitim. Formel egitim tiirlinde belirli bir plana, mekana, uzman kisi rehberligine ve devlet giiciine
ihtiyag duyulurken; informel egitimde plansiz, gevre igerisinde, kiiltiirlenme yoluyla olusan bir egitim sz
konusudur. Informel egitimde aile 6n plana ¢gikmaktadir. Aile gocukla bire bir ilgilenir, kendi deger yargilariyla
¢ocugunu yetistirir. Bu deger yargilarinin neler oldugunu ortaya koyan bilim dali ise egitim biliminin bir alt dal
olan etnopedagojidir. Etnopedagojinin islevi halkin, ulusun ya da etnik bir grubun ¢ocuklarmi yetistirirken
kullandig1 yontemlerin, degerlerin neler oldugunu ortaya ¢ikarmaktir. Bu degerler yazili ve sozlii edebiyat
iirinlerinde yer alabilmektedir. Ilgili isleve dayanarak edebi eserlerde var olan etnopedagojik degerlerin neler
oldugu bu ¢alismanin problem durumunu olusturmaktadir. Arastirmanin modeli durum calismasi olarak
tasarlanmus, veri toplama yontemi dokiiman incelemesi, veri analiz yontemi ise betimsel analiz olmustur. Elde
edilen bulgular 4 kategori altinda incelenmistir. Bu kategoriler: siir/efsane, kiiltiirel erozyon elestirileri, Kirgiz
Tiirklerinin sosyal hayatinda yer alan degerler ve hayvanlara verilen degerdir. Calismanin sonucunda yazarin
bir aydin sorumlulugu tiistlenerek gelecek kusaklara etnopedagojik degerleri aktarmak istedigine ulasilmistir.

Anahtar Sozciikler: Etnopedagoji, Cengiz Aytmatov, Giin Olur Asra Bedel, Degerler

Abstract

The purpose of this study is to reveal the ethnopedagogical values contained in the novel The Day Lasts More
Than a Hundred Years by Cengiz Aytmatov. For this purpose, Aitmatov's work was studied, the existing
ethnopedagogical values were determined. There is a strong bond between school education and
ethnopedagogy. Education is an effective process in an individual's life from childhood to the last moment. This
process occurs in two forms: formal and informal education. In the formal type of education, a certain plan,
space, expert person guidance and state power are needed; In informal education, there is an education that is
formed in an unplanned form, within the environment, through acculturation. Family comes to the forefront in
informal education. The family takes care of the child one-on-one, raises the child with their own value
judgements. The branch of science that reveals what these value judgements are is ethnopedagogy, which is a
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sub-branch of educational science. The function of ethnopedagogy is to reveal what are the methods used by the
people, the nation or an ethnic group in raising their children. These values can be included in the products of
written and oral literature. Based on the relevant function, the problem situation is what ethnopedagogical
values exist in literary works. The model of the research is designed as a case study, the data collection method
is document review, and the data analysis method is descriptive analysis. The findings obtained were examined
under 4 categories. These categories are: poetry/legend, cultural erosion criticism, values given to animals and
social life of Kyrgyz Turks. As a result of the study, it was reached that the author wanted to transfer
ethnopedagogical values to future generations by assuming the responsibility of an intellectual.

Keywords: Ethnopedagogy, Chingiz Aitmatov, The Day Lasts More Than a Hundred Years, Cultural values

1. GIRIS

Insanoglu dogdugu andan itibaren hayata uyum saglamaya calisir. Bu uyumu
kolaylastiran en biiyiik etmen egitimdir. Fidan’a (1996) gore egitim, insanlar1 belirli hedefler
dogrultusunda yetistirmektir. Bu hedefler dogrultusunda yapilan egitim kendi icinde formel
ve informel olmak {izere ikiye ayrilir. Formel egitim devlet giicii araciligiyla planli, programls,
belirli bir mekanda, uzman kisi rehberliginde gergeklesirken; informel egitim bireyin

cevresinde, plansiz bir bigimde kiiltiirlenme yoluyla olusur ($imsek, 2007).

Her toplum, her etnik grup varhigini gelecek kusaklar araciligiyla devam ettirmeyi
amagclar. Toplumlarin ya da etnik gruplarin cekirdegi ise ailedir. Bu yiizden aile, ¢ocuga
aktarilan deger yargilarinin merkezi konumundadir. Ailelerin ¢ocuklarin egitirken kullanmig
oldugu bilgiler cagdas pedagojik degerleri icerdigi kadar geleneksel degerleri de igerir. Bu
geleneksel degerler, bir etnik grubun ¢ocugunu egitirken kullandig1 degerlerdir. Geleneksel
degerler ile bilimsel bilgi arasinda tutarsizlik oldugunda elbette bilimsel bilgi tercih
edilmelidir (Cinar, 2021).

Bir toplumda yazarlar, sairler, sanatgilar, aydinlar fikirleri ile toplumun onciisii olurlar.
Bu Onciiliik gorevi igerisinde toplumu egitmek ve onun hafizasini diri tutmak da yer alir. Bu
bakis agis1 ile bakildiginda meydana getirilen eserlerde toplumun geg¢misinden bugiiniine
kadar olusturmus oldugu bilgi birikimini bulmak miimkiindiir. Bu eserlerin farkli bilim
alanlar1 aracihigiyla ele almip analizinin yapilarak var olan degerlerin saptanmasi
gerekmektedir. Bu bilim alanlarindan biri de egitim bilimlerinin alt dallarindan olan
etnopedagojidir. Etnopedagoji bilimi aracihigiyla ilgili eserlerde uluslarin, etnik gruplarmn
cocuk yetistirme kurallar ortaya konabilmektedir.

Etnopedagojinin kurucusu olan Volkov’a gore etnik bir grubun yeni yetismekte olan
nesilleri nasil egittigini arastiran ve iginde yasadig1 ¢cagin pedagojisini inceleyen bilim dalina
etnopedagoji denir (Aktaran Alimbekov, 2007). Etnopedagoji “etnos” ve “pedagoji”
kelimelerinden meydana gelmektedir. Etnos Eski Yunancada halk, millet anlaminda
kullanilirken pedagoji ise Ogretim konularimi arastiran bilim dalidir. Cinar’a (2021) gore
etnopedagoji ulusun ge¢misinden bugiline gelistirerek tasidigl, c¢ocuklarimi egitirken
kullandig1 geleneksel etnik degerleri inceleyen egitim bilimi dallarindan biridir.
Etnopedagojinin kaynaklarma baktigimizda ise pedagoji, etnografya, folklor ve halk
edebiyatmin kesisim noktas: oldugunu gormekteyiz.
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PEDAGOJI

TNOGRAFYA

Sekil 1: Etnopedagojinin kaynaklar: (Cinar, 2021)

Etnopedagoji calismalar1 Sovyet Sosyalist Cumhuriyetler Birligi'nin Cuvasistan Ozerk
Cumbhuriyeti'nde yasayan Cuvas asilli bilim insan1 Gennadiy Nikandrovi¢ Volkov (1927-2010)
tarafindan baslatilmistir. Uluslararas: alanyazin tarandiginda bu alanda olusturulan bir¢ok
¢alismanin oldugu goriilmektedir (Afanasyev, 1979; Ahiyarov, 1991; Aliyev, 1995; Arsaliyev,
2013; Berejnova, Nabok ve Seglov, 2013; Huhlayeva ve Krivtsova, 2022; Kukusin, 2002;
Latigsina ve Hayrullin, 2014; Moushanova, 2022; Mukayeva , 1999; Nezdemkovskaya, 2011;
Pirliyev, 1977; Syavavko, 1974; Volkov, 2004). Ulkemizde ise bu alanda calismalar heniiz
yenidir. Bu alanda yapilmis tez (Asamidinova, 2019; Asanova, 2021; Baydildaeva, 2011;
Hamzaj, 2017; Imankulova, 2011; Nurdin Kizi, 2009; Mamitova, 2011; Sahin, 2019) ve makale
calismalarmin (Abdurahmanova, 2016; Alimbekov, 2007, Cmar, 2018; Durmus, 2021;
Kahramanoglu, 2019; Memmedli, 2020; Tosun, 2015) oldugu tespit edilmistir. Akmatali
Alimbekov’'un 2007’de yazmis oldugu Etnopedagoji ve Kirgiz Etnopedagojisinin Temel Kavramlari
adli makale Tiirkiye'de ilk olma 6zelligi tagirken yazilan ilk bilimsel kitap ise Ikram Cmar
tarafindan kaleme alman Etnopedagoji: Atabek Yurdu adli eserdir. Edebi eserlerde yer alan
etnopedagojik degerlerin incelendigi ¢alismalardan biri Minara Aliyeva Cinar tarafindan 4.
Uluslararast Her Yil Bir Biiytik Tiirk Bilgi Solenleri: Cengiz Aytmatov adli bilgi sdleninde
sunulan Cengiz Aytmatov'un Beyaz Gemi Adli Eserindeki Etnopedagojik Unsurlar adli bildiridir.
Bildirinin igeriginde Aytmatov’a ait Beyaz Gemi adli eserde yer alan etnopedagojik degerlerin

incelendigi goriilmektedir.

llgili alanyazin incelendiginde yapilan calismalarin yetersiz oldugu fark edilmektedir.
Var olan eksiklikten dolay1 bu calismay1 yapma gerekliligi ortaya cikmistir. Etnopedogoji
arastirmalar1 modernlesme ve kiiresellesme siirecinde yasanan kiiltiir erozyonunu azaltarak
gecmisten bugiine siiregelen degerleri inceleyip bunlar1 kullanima sokacaktir (Cinar, 2021).
Alimbekov’a (2007) gore etnopedagojinin problemlerinden biri, bir ulusun yazili ve sozlii
degerlerinin ele almip burada yatan tarihi mirastaki pedagojik degerleri arastirarak bunlari
sistemli hale getirmektir. Etnopedagojinin bu sorumluluguna dayanarak {iretilen eserlerde

etnopedagojik degerlerin incelenmesi ve ilgili etnik grubun kullanimina agilmas:
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gerekmektedir. Aytmatov'un Giin Olur Asra Bedel adli romaninda yer alan etnopedagojik
degerlerin ortaya ¢ikarilarak ge¢mis ile gelecek arasinda baglanti kurmak ve bu degerleri
sistematik bigimde belirtmek Alimbekov (2017)'un tespit etti§i sorumluluga denk
diismektedir. Tim bunlara dayali olarak arastirmanin problem climlesini su soru
olusturmaktadir: Cengiz Aytmotov’'un Giin Olur Asra Bedel romaninda yer alan etnopedagojik
degerler nelerdir?

1.1. Arastirmanin Amaci

Bu arastirmada Cengiz Aytmatov’a ait olan Giin Olur Asra Bedel adl1 roman incelenmistir.
Romanda yer alan etnopedagojik ogelerin ortaya cikarilarak Kirgiz Tiirkleri 6zelinde Tiirk
diinyasinda cocuk yetistirmeye dayali degerlerin neler oldugunun ortaya c¢ikarilmasi

amaglanmistir.
2. YONTEM

Bu boliimde calismaya dair arastirma modeli, inceleme nesnesi, verilerin toplanmasi ve

verilerin analizi agiklanmistir.
2.1. Aragtirmanin Modeli/Deseni

Bu arastirmada Cengiz Aytmatov'un Giin Olur Asra Bedel adli romaninda yer alan
etnopedagojik degerler incelendigi igin arastirma nitel arastirma desenlerinden etnografik
durum c¢alismasi deseninde etnografik roman inceleme arastirmasmna uygun olarak
tasarlanmistir. “Etnografik durum caligmasi bir kisinin, olayn, faaliyetin veya siirecin kiiltiirel
bir perspektif icerisindeki durum analizidir” (Creswel, 2020, s. 603). Durum c¢alismalari, olgu
ve baglam arasmndaki sinirin belirgin olmadig1 zamanlarda, ¢agdas bir olguyu derinlemesine
ve giincel yasam baglaminda inceleyen bir gozlemci arastirmadir (Yin, 2009). Gall, Borg &
Call’a (1996) gore durum c¢alismasinin amagclarindan biri bir olgunun detayli agiklamalarini

ortaya koymaktir
2.2. incelenen Dokiimanlar

Bu aragtirmanin inceleme nesnesini Cengiz Aytmatov’'un Giin Olur Asra Bedel adli roman

olusturmaktadir. Kitaba ait bilgiler asagidaki tabloda verilmistir.

Tablo 1 Cengiz Aytmatov'un Giin Olur Asra Bedel Romanina Ait Ozellikler

Kitabin Ad1 Yazan Cevirmeni Yayinevi Sayfa Sayis1  Basim

Sayis1
Giin Olur Cengiz Refik Ozdek Otiiken 413 70
Asra Bedel Aymatov Nesriyat

2.3. Verilerin Toplanmasi

Bu arastirmada veri toplama yontemi olarak dokiiman incelemesi yontemi kullanilmistir.
“Dokiiman incelemesi, arastirilmasi hedeflenen olgu veya olaylar hakkinda bilgi iceren yazil

materyallerin analizini kapsar” (Yildirim & Simsek, 2021, s. 189). Hgili arastirmada incelenen
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konu hakkinda bilgi saglanan yazili belgelerin analizine dayali veri toplamaya dokiiman

incelemesi denir (Karatas, 2015).

Veri toplama siirecinde Cengiz Aytmatov'un eserleri ortaya c¢ikarilmistir. Bu eserler
icerisinden Giin Olur Asra Bedel adli roman secilerek arastirmaya konu olmustur. Eser
icerisinde yer alan etnopedagojik degerler tek tek tespit edilmis, ilgili kategoriler altinda

listelenmistir.
2.4. Verilerin Analizi

Verilerin analizinde betimsel analiz yontemi kullanilmistir. Betimsel analizde elde edilen
veriler 6nceden belirlenmis basliklar icinde alinarak yorumlanir (Ozdemir, 2010). Bu analiz

yonteminde amag bulgularin 6zetlenerek yorumlanmasidir (Yildirim ve Simsek, 2008).

Aytmatov'un Giin Olur Asra Bedel adli eserinde yer alan etnopedagojik degerler su
basliklar altinda analiz edilmistir: siirler/efsaneler, kiiltiirel erozyon elestirileri, Kirgiz

Tiirklerinin sosyal hayatinda yer alan degerler ve hayvanlara verilen degerdir.
3. BULGULAR

Bu boliimde, ilgili eserde yer alan etnopedagojik degerler ele alinip basliklar halinde

sunulmustur.

Donemin siyasi baskisi yiiziinden eserde tistii kapali bir anlatim benimsenmistir. Nasil ki
Dogu Tiirkistan’da {inlii Uygur sair Abdurehim Otkiir tarafindan yazilan ve sanatgi
Abdurehim Heyit tarafindan seslendirilen Ugraskanda (Karsilasinca) adli siiri ask siiri
olmasinin 6tesinde isgal edilmis bir vatanin gigliklariysa Aytmatov’un eserlerini de tam olarak
boyle degerlendirmek gerekir. Bu bakis agisi ile ele alindiginda Giin Olur Asra Bedel adl

romanin arka planinin ortaya konmasi daha dogru bir yaklasim olacaktir.
3.1. Siir/Efsane

Siirler ve efsaneler ilgili ya da ait olduklar: toplum ya da etnik grup hakkinda 6nemli
bilgiler icermektedir. Atasozlerinde yer aldig1 gibi toplumsal hayattan deneyimlere kadar
bircok konu bashg1 burada da goriilmektedir. Tlgili eserde siir ve efsaneye yer verilmistir.
Eserde yer alan efsane ve siirlerin etnopedagoji biliminin 1s18inda degerlendirilmesi

sonucunda saptanan bulgular sunlardar:

»  Men batas: élgen boz maya
Tulibin kelip iskegen (Agit)
(Ben, yavrusu 6len boz disi deve/Tulumunu gelip koklayan) (Aytmatov, 2021,
s. 160)

» Bu atin o attan iistiinliigii ne
Giizel yiiriir, hizla gider, yol alir,
Bu yigidin o yigitten iistiinliigii ne
Hem akilli hem bilgili erdemli. (Aytmatov, 2021, s. 298)

44



Kaymak, E., 2022, Cilt/Vol:2, Sayi/Issue:1, Sayfa/Page: 40-56 Uluslararasi Etnopedagoji Dergisi
International Journal Of Ethnopedagogy

> Yorga atta yegerin yagir yeritek
Silinmez konliimden suretin senin.
(Yorga atin sirtindaki eyer izleri gibi/
Askimiz da hig silinmez ve senin hayalin gonliimden hig¢ ¢ikmaz) (Aytmatov,
2021, s. 209)

» Dagdan, kirdan kosup gelen kiiheylan

Serin bulak suyunun tadin bilir.

Yigidi serinleten yar dudagidur.
Her lezzeti, her sevinci onda bulur.

Ve diinyanin en mutlusu olur onu op. (Aytmatov, 2021, s. 329)
» Nayman Ana Efsanesi/Mankurt Efsanesi (Aytmatov, 2021, s. 143-167)

Eserde yer alan siirlere bakildiginda yigitlik, ask, doga vb. konularin yer aldig:
gorilmektedir. Men batas: olgen boz maya/Tulibin kelip iskegen dizeleri mankurtlasan
Colaman’in annesi, Nayman Ana tarafindan yakilan bir agittir. Bu agitta evlat sevgisi
goriilmektedir. Bir annenin evladini her kosul altinda sevdigini ifade etmesi 6nemli bir deger
olarak kabul edilmelidir. Ciinkii esere gore Colaman bir mankurt olmustur ve sahibinden
baska hi¢ kimseyi tanimaz duruma gelmistir. Bu sartlar altinda bile annenin evladina
duydugu sevgi gelecek kusaklara anne sevgisinin nasil olmas: gerektigi konusunda gtiglii bir
fikir vermektedir.

Bu atin o attan iistiinliigii ne/ Giizel yiiriir, hizla gider, yol alir/Bu yigidin o yigitten iistiinliigii
ne/Hem akilli hem bilgili erdemli dizelerinde ise yigit kisiler {izerinde karsilastiriima
yapilmaktadir. Buna gore akilli, bilgili, erdemli olmak daha iyi olmanin kosulu olarak
sunulmustur. Cocuklarmn bu kahramanliklar1 duyarak yetismeleri onlar1 da ileride onurlu,
gerektiginde yigitlik gostermesi gereken bireyler olarak kosullayacaktir.

Yorga atta yegerin yagir yeritek/Silinmez konliimden suretin senin/Yorga atin sirtindaki eyer izleri
gibi ve dagdan, kirdan kosup gelen kiiheylan/serin bulak suyunun tadim bilir /yigidi serinleten yar
dudagidir/her lezzeti, her sevinci onda bulur/ve diinyanin en mutlusu olur onu Operken dizelerinde
ask konusu islenmistir. Bu dizelerde sevginin, askin giiglii bir bag oldugu belirtilmistir.
Glintimiiz iliskilerinde var olan yozlasma goz oniine alindiginda bu dizelerin degeri ortaya
¢ikmaktadir.

Ilgili eserde yer alan Nayman Ana/Mankurt efsanesinde, Nayman Ana ve oglu Colaman
anlatilmaktadir. Efsaneye gore Colaman savas sonrasinda diismanlari Juan Juanlar'a esir
diismiistiir. Diismanlar;; Colaman’t yaptiklar: iskenceler sonucu tarihinden, toplumundan,
kendisinden habersiz bir bireye (Mankurt'a) doniistiirmiiglerdir. Nayman Ana oglunun izini
siirerek ona ulagmis olsa da oglu onu tanimayarak sahibinin verdigi emre uymus ve annesini

Oldirmiistiir. Burada mankurtlasan Colaman tizerinden tarihini, kiltiriinii unutan
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toplumlarin, bireylerin sonlarinin ne oldugu {istii kapali bir bicimde anlatilmistir. Efsane
bastan sona etnopedagojik ogelerle doludur. Bunlardan en carpict olan1 Nayman Ananin
ogluna soyledigi su sozlerdir: “Adim hatirla! Kim oldugunu hatirla! Babamn adi Donenbay!
Donenbay! Donenbay!” (Aytmatov, 2021, s. 167). Yazar, bu ciimlelerde kisinin kendisini,
ailesini, siilalesini bilmesini isteyerek bu degerlerin unutulmamasi gerektigi vurgulamakta, bu
degerlerin kusaklar boyu hafizlarda taze kalmasini istemektedir. Yine Nayman Ana’nin bir
mankurtu dontistiiremeyecegini bilse de oglunu kurtarmak istemesi ve bu ugurda 6liimii goze
almasi anne sevgisinin nasil olmasi gerektigi konusunda etnopedagojik iletiler tagimaktadir.
Efsanenin sonunda Nayman Ana oglu tarafindan ok ile vuruldugu icin binmeye calistig:
devenin sirtindan yere diiser. Tam bu anda basindaki yazmas: da yere diisecekken bir kus
olup havalanir. Kusun admin Dénenbay kusu olarak kalmasi ise bu olayin toplum iginde

unutulmamasmin istendigini gostermektedir.
3.2. Kiiltiirel Erozyon Elestirisi

Toplumsal hayat igerisinde ge¢gmisten giiniimiize sekillenen kiiltiirel olgularin i¢ ve dis
bir¢ok sebepten asindigini soylemek miimkiindiir. Aytmatov ilgili eserinde kiiltiirel erozyon
tizerine sikga elestirilerde bulunmustur. Eserde yer alan elestiriler su basliklar altinda

toplanmuistir:

» Sabitcan’in cenaze evindeki davranislarinin elegtirilmesi,

» Sabitcan’in cenazeye esini ve ¢ocuklarini getirmemesi,

> Yedigey’in cenaze esnasinda sdylenecek dualarin oradaki insanlar tarafindan
bilinmemesini elestirmesi,

» Ana Beyit'i koruyan Kirgiz Tiirk’ii askerin Rusca konusmasi,

» Devletin yonetici kadrolarinin acimasiz tutumu,

» Uzayda yer alan diizenin ideal diizen olarak yansitilmasi.

Eserin kahramanlarindan Sabitcan yasadig1 yerlesim biriminden 6grenim gormek tizere
ayrilmistir. Bu siirecte kendi kiiltiiriine yabancilasarak mankurt bir birey haline dontismiistiir.
Babasi Kazangap’m 6liimii {izerine cenaze tdreni i¢in memleketi olan Sar1 Ozek bozkirina
gelmistir. Burada Boranl istasyonunda babasmin ¢alisma arkadasi olan Yedigey ile arasinda
gecen diyaloglarda Aytmatov'un mankurtlasma elestirisi yaptigi tespit edilmistir. Bu

elestirilerin detaylar1 asagida sunulmustur. Bunlar:

Sabitcan, defin islemlerinin en hizli bicimde yapilmasi icin babasinin Ana Beyit'e
gomiilmesini istememektedir. Zira Ana Beyit olduklar1 yere uzak kalmaktadir. Yedigey ise
merhumun vasiyeti {izerine cenazeyi Ana Beyit'e gommek istemektedir. Ayrica esere gore
Ana Beyit'te yatan kisiler gibi Kazangap’in da émriinii onurlu bir bi¢cimde yasamis olmasi,
onun buraya gomiilmesini gerektirmektedir. Aytmatov burada Sabitcan’in geleneklerinden
uzaklasan, kendi kiiltiirtine yabancilagan bir mankurt oldugunu vurgulamaktadir. Yedigey’in
tavri lizerinden ise hayata gozlerini kapamis olan kisiye yapilacak olan son gorevin yerine
getirilmesinin 6nemine dikkat ¢ekmektedir. Cenaze toreni esnasinda soylenecek dualarin

oradaki insanlar tarafindan bilinmemesi ve Sabitcan’in esini, ¢ocuklarini cenaze torenine
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getirmemesi elestirilen yonlerdir. Ciinkii Kirgiz toplumunda cenaze toreni esnasinda dualar
okunmas: herkesin bilmesi gereken bir durum oldugu gibi cenazeye saygi olarak yakin

es/dostun torende hazir bulunmasi da bir gelenektir.

Ana Beyit'i koruyan Kirgiz askerinin Rusca konusmasi ve devleti yoneten kadrolarin
acimasiz tutumlar1 doneme bir elestiri olarak sunulmaktadir. Kirgiz askerinin lingua franca
(ortak dil) olarak Rusgay1 konusmas: anlasilabilir bir durumdur ancak karsisinda Yedigey’in
Kirgiz Tiirkgesiyle konusmasini “Rusga konus!” diyerek diizeltmeye kalkmasi iki durumdan
kaynaklanabilir. Birincisi donemin siyasi baskisi karsisinda boyun egmesi, ikincisi ise
kendisinin de bir mankurt olarak goniillii bir sekilde Rusga konusmasidir. Bu olas1 her iki

durum da yazarin kiiltiirel erozyon elestirisi olarak okunmalidir.

Eserde yer alan devlet gorevlilerinin paranoyak bir tutum takiarak acimasizca
davraniglar1 da Stalin donemi elestirisi olarak karsimiza ¢ikmaktadir. Tiirklerde devlet, devlet
baba olarak bilinir. Devletin sefkatli ve korumaci tarafi 6ne ¢ikarilir. Devlet ile ulusun bir aileye
benzetilerek et ile tirnak misali ayrilmaz bir biitiin oldugu vurgulanir. Bunlara dayali1 olarak
Aytmatov’un arka planda bu elestirileri yapmas: devletin nasil olmamasi gerektigi konusunda

iletiler tagstmaktadr.

Son olarak eserde uzayda yasayan ileri bir medeniyet anlatilmaktadir. Burada SSCB'nin
vaat ettigi ancak hayata gecirilememis bir diizenden bahsedilmektedir. Yazar herkesin 6zgiir
oldugu, esit haklarla donatildig: bir diizeni anlatarak nasil bir diinyanin olmas1 gerektigini

gelecek kusaklara aktarmigtir.
3.3. Kirgiz Tiirklerinin Sosyal Hayatinda Yer Alan Degerler

Bir toplum giindelik iliskilerinde ge¢gmisinden aldig: birikimleri kullanir. Bu degerler
bilimsel bilgi ile ¢atismadig1 takdirde o toplumu ayakta tutan degerler olarak goriiliir. Bu
yiizden bu degerlerin hafizalarda diri tutulmasi gerekir. Ilgili eserde Kirgiz toplumunun
sosyal hayati tizerine birgok 6zellik tanitilmistir. Aytmatov'un bu degerleri eserinde isleyerek

unutulmamasini arzu ettigi diistiniilmelidir. Tespit edilen degerler sunlardur:

» Edep-erkan bilen Kazangap’a Aksakal adinin verilmesi,
Yilbasinda Noel agaci siislenmesi,

Ayaz Ata’dan bahsedilmesi,?

Yilbas1 gecesi eglence diizenlenmesi,

YV V. V V

Ayaz Ata’nin hediyeleri tasinirken ¢ocuklarin kendi aralarindaki anlagsmazhiga

bulunan ¢éziimde biiyiik ¢ocugun hediyeleri 6nce tasimasi,

A\

Yedigey’'in Kazangap’in karis1 Bikey’e kendisinden biiyiik ve olgun bir kisilige

sahip oldugu i¢in sayg: duymasi,

2“Bir tiir Noel Baba olarak diisiiniilebilir. Hatta Kazaklarda bire bir Noel Baba ile 6zdeglesmistir. Kisin sogukta ortaya ¢ikan ve
kimsesizlere, aglara yardim eden bir evliyadir. Hiristiyan Azizi oldugu yoniinde goriisler de vardir. Fakat dilbilim ve kiiltiirel
olarak Tiirk kiiltiiriinde zaten var bulunan bir kisilik oldugu kesindir. Kimi goriislere gore Ayas Han ile ayru kisidir. Kazaklarda
kisin kargilanmasi ile ilgili olarak Sogumbast isimli bir eglence bulunmaktadir. flk karin yagmasi ve ilk sogugun vurmas ile
kutlanan bayramdir. Bu bayramla bir ilgisi olmasi muhtemeldir” (Karakurt, 2011, s. 40).
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A\

Yaz aylarinda kislik erzak hazirlanmasi,

A\

Abutalip’in oliimii lizerine Yedigey’in ¢ocuklarin her tiirlii sorumlulugunu
tistlenmeye calismasi,

Yedigey’in cocuklara masal anlatmasi,

Kazangap’in cenazesinin tiim akraba es-dosta haber verilmesi,

Cenaze evinde dua edilmesi, cay dagitilmasi,

Cesedin cenaze namazinin hemen 6ncesinde yikanmasi,

YV V V V V

Cenazenin Miisliiman geleneklerine (derin kazilmasi, ¢ukurun dibine

yanlamasina bir girinti agilmasi) gomiilmesi gerektiginin belirtilmesi,

A\

Ceset gomiildiikten sonra Yedigey’'in dualar okumasi,

A\

Cenazenin Ana Beyit'e gomiilmek istenmesi,

> Ana Beyit'in 6zelliklerinin tanitilmasi (Ekiz Tiibe-Ikiz Tepe, en kutsal mezarlik
sayilmasi, halk i¢cinde en ¢ok sevilen kisilerin buraya gomiilmesi),

> Yaslh bir kadinin kizamik hastaligina yakalanan ¢ocugun iyilesmesi i¢in deve

tilylinden battaniyeye sarilip terlemesini ve 1siksiz bir odada yatirilmasini

tavsiye etmesi.

Aytmatov'un eserinde Tiirklerde bilge kisilere aksakal unvaninin verilisi onemli bir
durumdur. Cilinkii aksakal adi yasca biiyiik, soziine giivenilen, onurlu bir yasam siiren
insanlara verilen bir isimdir. Yazar burada gelecek kusaklara, aksakal ismi verilen Kazangap’in
sahsinda nasil bir insan olunmas: gerektigini vurgular. Ayrica ¢ocuk egitimin smnirlarinin da

bu degerler etrafinda olmasini iletmektedir.

Yazar kahramanlarma yeni yili kutlatarak Ayaz Ata mitine deginmis ve boylelikle bir
gelenegi kayitlara gecirmistir. Tiirk boylarinda yeni yil kutlamasinin var oldugunu, Bati
kiltiirtinde yer alan Noel Baba tipi yerine Ayaz Ata’nin da Tiirklerde yer aldigini, bu tipin
yoksullara yardim ettigini, yeni yila girerken hediyeler dagittigini belirtmistir.

Ayaz Ata tarafindan verilen hediyelerin tasinmasi konusunda ¢ocuklarin tartismaya
baslamas: {izerine Zarife'nin (anne) tartismay1 biiyiik ¢cocuk lehine ¢6zmesi ve Yedigey’in,
Kazangap’in karisinin kendisinden biiyiik oldugundan ona saygi duymasi ©6nemli
ayrintilardir. Bu iki olayda kisinin hangi yasta olursa olsun kendisinden yasca biiyiik olanlara

karg1 sayg1 duymasi ve onlara oncelik tanimasi gerektigi vurgulanmaktadir.

Yaz aylarinda kislik adi verilen besinlerin hazirlanmasinin ve kis aylarina hazirlik
yapilmasinin etnopedagojik bir 6ge oldugu saptanmistir. Boylelikle bireylerin ekonomik bir

tutum takinarak ¢aliskan olmalar1 ve ¢ocuklarini da buna gore yetistirmeleri 6giitlenmistir.

Yedigey’in, Abutalip’in tutuklanarak Sari Ozek’ten ayrilmasi iizerine cocuklarla
ilgilenmesi ve onlara masallar anlatarak oyunlar oynatmasi, babasiz/yardima muhtag
¢ocuklara nasil yaklasilmasi gerektigine dair giiglii iletiler tagimaktadar. Ornegin cocuklara
denizi, giizel anilarini, unuttugu hikayeleri, martilari, baliklari, gogmen kuslari, Aral Golii'nde
yasayan kuslar1 anlatmistir. Yedigey’in ¢ocuklara anlatti$1 hikayelerden biri karisi ile yasadig:
esere gore gercek bir olaydir. Bu yasanan olayda hamile olan Ukubala, rityasinda altin mekre
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adinda Aral Golii'nde nadir goriinen bir balig1 yakalamistir. Karis1 bu riiyay1r kocasina
anlatmistir. Bunun iizerine Yedigey bu baligi yakalamak istemistir ciinkii karisinin ona
ulasamadig1 takdirde bebeginin zarar gorecegini diistinmektedir. Yedigey, hikayenin
devaminda balig yakalar ve karisina getirir. Karis1 balig1 eline alir ve onu tekrar suya birakir.
Yedigey boylelikle bebeginin zarar gormesini engelledigini diistiniir. Buradan ¢ikarilacak
degerler bir babanun ailesi i¢in nasil davranmasi gerektigi, hamile kadinlara genel yaklagim ve

bebeklere verilen deger oldugunu gormekteyiz.

Kazangap’in cenaze toreni esnasinda ve defin islemleri siiresince, Yedigey'in her
davranisi birer etnopedagojik ileti olarak karsimiza c¢ikmaktadir. Cenaze basinda dua
okunmasi, cenazenin Kirgiz toplumunda 6nemli yeri olan Ana Beyit'e gomiilmesi, mezarin
nasil kazilacagma dair kurallar etnopedagoji biliminin smirlar1 igerisinde yer almaktadir.
Yazarin bu degerleri detayli olarak anlatmasi bu kurallarin gelecege tasinmasini istedigini

gostermektedir.

Son olarak yagl bir kadinin kizamik hastaligina dair muhtemelen atalarindan 6grendigi
¢ozim yollarmni anlatmasy, ilgili etnik grubun yiizlerce yilda edinmis oldugu bilgi birikiminin

aktarilmasi ve halk hekimliginin ortaya konmasi olarak degerlendirilmelidir.
3.4. Hayvanlara Verilen Deger

Tiirklerin hayvan sevgisi tarihten bugiine siiregelen bir olgudur. Ogel (2010)in
Tiirklerin hayvanlara verdigi degeri aktardig: olaylar soyledir: Cin kaynaklarinin aktardigina
gore Hunlar ile Wu-sun’lar arasindaki savasta kral oldiriliir ve oglu kiiciik oldugu igin
hayatta kalmasina izin verilir. Hun hiikiimdari ¢cocugu ¢ole siirer. Burada kurt cocugu emzirir.
Bunun {izerine Hun hiikiimdar1 ¢cocugun kutsal bir varlik olduguna inanir ve gelisen stirecte
¢ocugu himayesine alir, onu komutan yapar ve en sonunda {iilkesini ona teslim eder. Tiireyis
destaninda ise Goktiirklerin Lin admni tasiyan bir topluluk tarafindan yenilmesi sonucu
yalnizca on yasinda bir ¢ocuk hayatta kalir. Bu ¢ocugun etrafinda bir disi bozkurt belirir ve
onu hayatta tutmak icin besler, biiyiitiir. Ogel (2010) ayrica kartal, dogan, geyik, giivercin vb.
ogelerin de Tiirklerin mitolojilerinde yer alan hayvanlar oldugunu belirtmektedir. Kasgarh
Mahmut'un Divanu Lugati't-Tiirk adli eserinde de “At, Tiirk’iin kanadidir.” atasozii
bulunmaktadir. Tiirklerin ge¢misten bugiine hayvanlara verdigi degeri bu 6rneklerde gormek
miimkiindiir. Aytmatov'un eserinde yer alan hayvan sevgisi de deve iizerinden

sekillenmektedir.

Eserde yer alan devenin ismi Karanar'dir. Ciftlesme donemi gelen Karanar tiirlii
huysuzluklar yapmakta etrafina korku salmaktadir. Hatta bir donem ahirindan kagarak baska
yerlesim bolgelerine gitmis ve oradaki insanlara, hayvanlara zarar da vermistir. Eserde yer
alan su ciimle Karanar’in asiligini ve sahibine ¢ektirdigi acty1 ortaya koymaktadir: “Yer yer dyle
zamanlar oldu ki Karanar ona kan kusturdu.” (Aytmatov, 2021, s. 99). Boylesi zor durumlar
yasayan Yedigey her ne olursa olsun devesinden vazge¢meyerek ona ¢ok deger verdigini

goOstermistir.
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Eserde yer alan siirlerde at imgesinin kullanilmas: rastlantisal bir durum olmaktan ¢ok
Tiirklerin atlara vermis oldugu degerin yansimasi olarak goriilmelidir. Ciinkii Tiirkler tarih
sahnesine ciktiklari andan itibaren at1 evcillestirerek 6nemli bir savas araci olarak gormiisler
ve hatta bir canli olarak insana yakin bir deger sunmusglardir. Tiim bunlardan yola ¢ikarak
Aytmatov’un eserinde hayvan sevgisini islemesi bu degerin gelecek kusaklara aktarilmasi

istedigini gostermektedir.
4. SONUC, TARTISMA ve ONERILER
4.1. Sonucg ve Tartisma

Yazarlar toplumun sekillenmesinde rol oynarlar. Aytmatov'un eserlerine egitim bilimi
agisindan bakildiginda insanin nasil olmasi gerektigi noktasinda bircok diisiincenin var
oldugu goriilebilir (Alimbekov, 2017). Bundan dolay1 yazarin Giin Olur Asra Bedel adli roman
etnopedagoji agisindan incelenmistir. Bu inceleme sonucunda ilgili eserde Kirgiz toplumunun
sosyal yapisina ait belirli gelenekler, kurallar, kiiltiirel erozyon elestirileri, siirler/efsaneler

ortaya ¢ikarilmistir.

Eserde yer alan siirlerin ve efsanenin igerigine bakildiginda metinlerin satir aralarinda
etnopedagojik 0gelere rastlamak miimkiindiir. Siirlerde yigitlik, ask gibi konular islenmistir.
Yigitligin 6zendirilerek bu degere sahip olmanin pekistirilmesi, sevgi kavraminin iginin
bosaltildig1 bu giinlerde sevginin nasil yasanmas: gerektiginin vurgulanmasi bireylerin hangi
ozelliklere sahip olunmasi istendiginin gostergeleridir. Nayman Ana/Mankurt efsanesini
toplumlara yapilan “kendi degerlerine dén” gagrisi olarak okumak gerekir. Oz degerlerinden
kopan insanlarin Colaman’in sahsinda kendine yabanci, sadece efendisinin sesini duyan
bireyler olacagi vurgulanmaktadir. Giiniimiizde de kendi kiiltiiriine yabancilasip farkh
kiiltiirlere 6zenen mankurtlara bir uyar: olarak goriilmelidir. Kiiltiirel erozyon elestirileri iyi
okunmasi gereken bir durumdur. Yazar toplumun yozlastigini Sabitcan karakteri tizerinden
sunarken bu yozlasma durumlarina dikkat ¢ekmekte ve aydin sorumlulugu tistlenerek bir
nevi uyarilarda bulunmaktadir. Bunlarin toplumun yapisini bozdugunu, kiiltiirel erozyonun
mankurtlasma ve bagka toplumlarca yonetilme yolunun anahtari oldugu anlasilmaktadir.
Kirgiz Tirklerinin 6zelinde somutlagsan kiiltiirel degerlerin kitap iginde aktariliyor olusu
toplum icinde var olan degerlerin unutulmamasi istendigi gostermektedir. Bu kural ve
geleneklerin neler oldugunun eserde belirtilmesi ve bunlara dayali insan tipinin 6zendirilmesi
onemlidir. Hayvanlara verilen deger eserde sikca bahsedilmektedir. Evrensel bir deger olarak
da kabul edilen bu degerin ayni zamanda Tiirk kiiltiirtinde 6zel bir yeri vardir. Hayvan sevgisi
Yedigey ve devesi Karanar tizeriden anlatilmaktadir. Karanar'in tiim huysuzluklaria
katlanan sahibi ona ¢ok deger vermektedir. Deve {izerinden sekillenen hayvan sevgisi

incelendiginde etnopedagojik iletiler tasimakta oldugu goriilmektedir.

Sonug olarak Atymatov bir etnopedagog olmasa da onun yazmis oldugu Giin Olur Asra
Bedel adli romana etnopedagoji aracilifiyla bakildiginda bir¢cok etnopedagojik 6geyi gormek
miimkiindiir. Bu eserde saptanan degerler giiniimiiz diinyasinda hem mankurtlasmanin

panzehiridir hem de ¢ocuklarin egitiminde olmas: gereken degerlerdir. Bunun yani sira bu
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degerlerin yitirilmemesi ve gelecek kusaklara aktarilmak istenmesi de eserden ulasilabilecek

bir diger sonugctur.

2017’de Minara Aliyeva Cinar tarafindan 4. Uluslararas: Her Y1l Bir Biiyiik Tiirk Bilgi
Solenleri: Cengiz Aytmatov adli bilgi soleninde sunulan bildiride vatan ve millet sevgisini
ogretmek, yedi atay1 bilmek, biiyiiklere saygi gostermek, yeni tasmanlara hayirli olsun
demeye gitmek, misafirlige gidince herkesle el sikisarak selamlasmak bagliklar1 altinda
bulgular ortaya konmustur. Eserde yer alan tiirkiiler, sosyal hayat kurallari, gelenek-
gorenekler, toplumsal erozyon basliklar1 her ne kadar birer iist baslik olarak sunulmamuis olsa
da Cmar'in (2017) calismasindaki bulgular ile bu c¢alismadaki bulgular birbirine paralellik

gostermektedir.

Moushanova tarafindan olusturulan “Moral Concepts in Chechen Ethno-Pedagogy” adli
makalede ise Cegen yazar, pedagog ve diisliniir olan A. Siileymanov’un eserleri merkezinde
Cegen edebiyatindaki ahlaki kavramlar etnopedogoji araciligiyla anlatilmistir. Bu ¢alismada
yakh kavramu tizerinde durulmus, ahlaki gelisimin son asamasi olan konakhallah’a ulasmak igin
neler yapilmasi gerektigi ge¢miste yasanan dnemli olaylar tizerinden anlatilmistir. Calisma
icerisinde Cegenlerin ge¢misteki savaslarindan, geleneklerinden, toplumun olusturdugu
kiiltiirel degerlerden, Kkiiltiirel erozyondan, Siileymanov’'un eserlerinden ve hayatindan
bahsedilmistir. Bu bulgular iist bagliklar halinde olmayip paragraflar halinde verilmis;
Siileymanov’un eserleri merkezinde genel olarak Cecen tarihi, kiiltiirii gibi genis bir yelpazede
bulgular tespit edilmistir. Ilgili calismada Siileymanov {izerinden verilmeye calisilan
degerlerin bu ¢alismada da iist bagliklar halinde yer aldig goriilmektedir. Bunun sonucunda
her iki ¢alismada da kiiltiirel kodlara deginildigi, yozlasmanin tespitinin yapildigi, ¢oziim

Onerisi olarak ise dze doniis yolunun gosterildigine ulasilmistir.
4.2. Oneriler

> Ulkemizde etnopedogoji arastirmalarinin yetersiz oldugu ve yeni calismalarin alana katki
saglayacag1 goriilmektedir. Yazili ve sozlii edebiyatimizin baslangicindan bugtine var olan

eserlerin etnopedagoji bilimi ¢ercevesinde incelenmesi gerekmektedir.

> Ulkemizde Aytmatov’un eserlerinin etnopedagoji bilimi agisindan yeterince incelenmedigi
goriilmektedir. Yazarin diger eserlerinin de incelenerek bu eserlerde etnopedagojik
degerlerin yer alip almadiginin ortaya ¢ikarilmas: gerekmektedir. Boylelikle etnopedogojik

degerler Tiirk ulusunun hizmetine sunulmus olacaktir.

» Giiniimiizde Tiirk ulusu kiiltiirel bir erozyonla kars1 karsiyadir. Buna karst ¢éziim yolu
olarak 0ze doniis gliclii bir secenektir. Bu secenegin kullanilmasinda egitim en merkezi
konumdadir. Etnopedagojik degerlerin tespitinin yapilarak bu degerlerin egitimin yol
gostericisi olan 6gretim programlarinda yerini almasi gerekmektedir. Boylelikle kiiltiirel
erozyonun durdurulmasina katk: saglanacaktir.
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Extended Summary
Introduction

Each society, each ethnic group seeks to maintain its existence through future
generations. The core of societies or ethnic groups is the family. That is why the family is the
centre of the value judgements transferred to the child. The information that families use when
educating their children includes modern pedagogical values, as well as traditional values.
These traditional values are the values that an ethnic group uses when educating its child.

They include writers, poets, artists, etc., who are ahead of society in terms of ideas. he is
also responsible for educating the community and keeping his memory alive. From this point
of view, there is a cultural accumulation of knowledge that society has created from the past
to the present in the works that have been created. It is necessary to determine the existing
values by considering and analyzing these works through different fields of science. One of
these fields of science is the science of ethnopedagogy, which is one of the sub-branches of
educational sciences. Through the science of ethnopedagogy, the rules of raising children of
people, ethnic groups can be revealed in relevant works.

According to Volkov, the founder of ethnapedagogy, the branch of science that studies
how an ethnic group educates the newly-growing generation and studies the pedagogy of the
age in which it lives is called ethnopedagogy (Quoted by Alimbekov, 2007). Ethnopedagogy
consists of the words ”ethnos” and ”pedagogy". Ethnos is used as people and nation in ancient
Greek, while pedagogy is a branch of science that studies teaching topics. Ethnopedagogy, on
the other hand, is a branch of science that studies the pedagogical values that people and
nations have brought to the present day. According to Cinar (2021), ethnopedagogy is one of
the branches of educational science that studies the traditional ethnic values that the nation

has developed and carried from its past to the present, which it uses when educating its
children.
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When the relevant literature is examined, it is noticed that the studies conducted are
insufficient. It has become necessary to carry out this study in order to eliminate the existing
deficiency. Ethnopedagogy research will examine the values that have been continuing from
the past to the present by reducing the erosion of culture experienced in the process of
modernization and globalization and put them into use (Cinar, 2021). According to Alimbekov
(2007), one of the problems of ethnopedagogy is to make them systematic by considering the
written and oral values of a nation and researching the pedagogical values of the historical
heritage lying here. It is necessary to study the ethnopedagogical values in the works produced
on the basis of this responsibility of ethnopedagogy and to open them to the use of the relevant
ethnic group.

It is equivalent to the above responsibility to establish a connection between the past and
the future by revealing the ethnopedagogical values contained in Aitmatov's novel The Day
Lasts More Than a Hundred Years and systematically stating these values. Based on all this,
the following question constitutes the problem sentence of the research: What are the
ethnopedagogical values contained in Cengiz Aytmotov's novel The Day Lasts More Than a
Hundred Years?

Method

In this research, the ethnopedagogical values contained in Cengiz Aytmatov's novel The
Day Lasts More Than a Hundred Years will be examined, so the research is designed in
accordance with one of the qualitative research patterns of the case study. The object of the
research is Cengiz Aitmatov's novel Gun Olur Asra Bedel. In this study, document analysis
method was used as the data collection method and descriptive analysis was used in the data
analysis.

Findings

In this section, the ethnopedagogical findings in the related work are discussed and
explained under the headings poems/legends, cultural erosion criticisms, values on the social
life of Kyrgyz Turks and animal love.

Due to the political pressure of the period, a covered narrative was adopted in these titles
in the work. Just as his poem Ugraskanda (Encounter), written by the famous Uyghur poet
Abdurehim Otkiir in East Turkestan and performed by the artist Abdurehim Heyit, is a love
poem, the cries of an occupied homeland should be evaluated exactly like Aytmatov's works.
From this point of view, it will be a more correct approach to reveal the background of the
works.

Discussion, Conclusion and Recommendations

Every writer plays a role in shaping society. From the point of view of Aitmatov's works
from the point of view of educational science, it can be seen that there are many thoughts on
the point of how a person should be (Alimbekov, 2017). One of the subdisciplines of science,
educational science etnopedagoji of works about the author examined within the framework
of the social structure of society in particular is the day Asra Bedel's novel Kyrgyz traditions,
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rules, cultural erosion, reviews, poems quoted seen. It shows that Aitmatov has a desire to
transfer all this information to future generations and to cultivate these values by teaching
them.

In 2017, Minara Aliyeva was ranked 4th by Cinar. In a statement presented at the
symposium called The Great Turkish Knowledge Festivals Every Year Internationally: Cengiz
Aitmatov, the findings were presented under the headings of teaching love for homeland and
nation, knowing seven ancestors, respecting elders, going to say good luck to those who have
just moved, shaking hands with everyone when they go to the guest, greeting. The findings of
Cmar's (2017) study and the findings in this study are parallel to each other.

In the article “Moral Concepts in Chechen Ethno-Pedagogy” created by Mouskhanova,
the Chechen writer, pedagogue and thinker A. In the centre of Suleymanov's works, moral
concepts in Chechen literature are described through ethnopedagogy. A wide range of
findings, such as Chechen history and culture in general, have been identified in the center of
Suleymanov's works. It is seen that the values that were tried to be given through Suleymanov
in the relevant study are also included in the top titles in this study. As a result of this, it was
found that cultural codes were mentioned in both studies, corruption was detected, and the
path back to the essence was shown as a solution proposal.

> However, it is seen that ethnopedagogy research is insufficient in our country and new
studies will contribute to the field. The works that have existed since the beginning of
our written and oral literature should be examined within the framework of the science
of ethnopedagogy.

> However, it seems that in our country Aitmatov's works have not been sufficiently
studied from the point of view of the science of ethnopedagogy. It is necessary to
examine other works of the author and find out whether ethnopedagogical values are
included in these works. Thus, ethnopedagogical values will be offered to the service
of the Turkish nation.

» However, today the Turkish nation is facing a cultural erosion. A return to essence is a
powerful option as a solution against this. Training is most centralized in using this
option. It is necessary to determine the ethnopedagogical values and replace these
values in the educational programs that are the guide of education. In this way, it will

contribute to stopping cultural erosion.
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1. GIRIS

Insan, bir toplum icinde diinyaya gelir ve topluma
faydali birer birey yetistirmek igin egitilir. Insan1 egitmek
zor oldugu kadar, zahmetli de bir siiregtir.

ETNOPEDAGOJI

Atabek Yurdu
ikram GINAR v

Egitim, c¢ocuk yetistirme faaliyetidir. Yahya

Akytiz'tin belirttigi gibi (2012: 2) “egitim; kisinin zihni,
bedeni, duygusal, toplumsal yeteneklerinin, |
davraniglarinin en uygun sekilde ya da istenilen bir
dogrultuda gelistirilmesi, ona bir takim amaglara doniik
yeni yetenekler, davranislar, bilgiler kazandirilmasi
yolundaki ¢alismalarmn tiimiidiir.” Atalarimizdan gelen @
“Agac yas iken egilir.” soziinin de egitimin kigik |
yaglardan itibaren yapilmasi gerektiginin de bir
gostergesidir.

{
Toplumsal bir olgu olan egitimin igerigi toplumdan |

topluma farkhilik ve gesitlilik gosterir. Cilinkii toplumsal
yasamin iiriinii olan kiiltiir, topluma veya toplumlara has bir 6zellik tasir. Bundan dolayidir

ki her toplumun egitimin temelinde kiiltiirel farkliliklar yer alir.

1 Bursa Uludag Universitesi Egitim Bilimleri Enstitiisii, Yiiksek Lisans 6grencisi, g.roshangul@mail.ru
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Egitimin islevlerine gore tiirleri vardir. Bu egitim tiirleri formal ve informal olmak tizere
ikiye ayrilir. Formal egitim de kendi icinde 6rgilin ve yaygimn egitim olmak iizere cesitlilik
gosterir. Planli, amagli, 6greticisi, yer, yontem, siire, icerik ve uygulamasi olan veya olmayan
gibi Ozellikleri tasiyan bu egitim tiirlerinin daha ¢ok ¢ocuga toplum igerisinde verilen bir
egitimdir. Ote yandan her cocuk okul cagina gelinceye kadar aile iginde egitimini alir ve aile
icinde verilen bu egitim, c¢ocugun Kkarakterinin, yeteneklerinin, davranislarinin

sekillenmesinde, 6grenme kapasitesinin gelistirilmesinde énemli rol oynar.

Agdemir’in belirttigi gibi (1991) “Aile, toplumun ¢ekirdegi ve temelidir. Her toplum
kendini olusturan ailelere dayanir. Saglam ve giiclii bir toplum ancak giliclii ve diizenli
ailelerden olugur.” Egitim seviyesi yiiksek olan aileler cocuklarini egitirken bilimsel temellere
dayandirdiklar bilgilerle egitmeye gayret eder. Baz: aileler ise biiyiiklerinin, kendilerini
yetistiren ebeveynlerinin egitim anlayigsiyla cocuklarini egitmeye devam eder. Bu egitim de
daha ¢ok cokkiiltiirlii, farkli etnik gruplarin ve toplumlarin yasadiklar1 bolgelerde farklilik
gosterir. Cokkiiltiirlii bolgelerde yasayan ve farkli etnik gruplara mensup olan ailelerin,
¢ocugu yetistirmedeki amacin “iyi insan yetistirmek” olmasina ragmen aile iginde uygulanan
egitim yontemleri, egitim araglar1 vs. farklilik gosterir. Bu egitim de atalardan gelen binlerce
yilin tecriibesiyle sekillenen bir anlayisla uygulanir. Bu uygulama bigimlerini inceleyen bir

bilim dali da etnopedagojidir.

Ikram Cmar’a gore (2022: V) Tiirkiye’de “belli bir toplumun kesit olarak alimp, o
toplumun kendi sistematik 6zgiinliigii icinde, geleneksel cocuk egitimini etnopedagojik bir
yaklagimla irdeleyen arastirmalar bulunmamaktadir. Etnopedagojinin kurucusu olan Cuvas
asilli G. Volkov’a gore “etnopedagoji; etnik gruplarin yeni yetismekte olan nesilleri egitme ve
yetistirmede kullandig1 ampirik bilgiyi; aile, boy, kavim, halk ve toplumda siiregelen
degerlerini, etik ve estetik zihniyetini inceleyen bir bilim dalidir” (Berejnova, Nabok, S¢eglov,
2013, aktaran Aliyeva Cinar, 2017: 282).

Anlasihiyor ki Tiirkiye’de etnopedagoji kavrami heniiz daha yenidir. Tiirkiye’de bu
alanda kaleme alinan ilk eser de Cinar'm Pegem Akademi Yayinlari'ndan yayinlattig:
Etnopedagoji: Atabek Yurdu adli eseridir.

2. Yazar Hakkinda

Ikram Ciar Posof'ta dogdu. Posof Lisesini bitirdikten sonra Yiiziincii Y1l Universitesi
Simif Ogretmenligi Programini bitirerek smif dgretmeni oldu. Kahramanmaras (Afsin) ve
Malatya’da gorev yapti. Ogretmenlik yaparken 1994 yihinda Inénii Universitesinde Egitim
Yonetimi ve Denetimi programini bitirdi ve ilkdgretim miifettisi olarak atandi. 1996’da Inonii
Universitesinde, Egitim YOnetimi ve Denetimi alaninda bilim uzmani oldu. Aynm alanda

Hacettepe Universitesinde “bilgi yonetimi” konusunda 2002 yilinda doktorasini tamamladi.

Inénii Universitesi ve Bursa Uludag Universitelerinde gorev yapti. Halihazirda Kafkas
Universitesi Dede Korkut Egitim Fakiiltesinde 6gretim iiyesidir. “Ilkokuma ve Yazma
Ogretimi”, “Neden ve Nasil Mankurtlagtiriiyoruz”, “Ogrenci Kuliipleri ve Demokrasi
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Kiltiiri”, “Atabek Yurdu: Jeokiiltiirel Yaklasim” ve son olarak “Etnopedagoji: Atabek Yurdu”
adl kitaplar1 yayinlandi.

Egitim politikalariyla ilgilenen arastirmaci, son donemlerde “mankurtlasma” ve
“etnopedagoji” kavramlari tizerine arastirmalarini stirdiiriiyor.

3. Etnopedagoji: Atabek Yurdu Eserinin Degerlendirilmesi

Eserin ilk baskis1 2019'da, ikinci baskis1 2020’de 3. baskis1 2021'de ve degerlendirmeye
alinan 4. baskisi da 2022 yilinda alan yazinda yerini buldu. Okuyucunun yogun ilgisi eserin

kisa bir siirede yaptig1 baskidan da anlagilmaktadir.

Ikram Cinar Etnopedagoji. Atabek Yurdu adli eserinde egitim konusunu toplum degerleri
tizerinden ¢ok yonlii olarak irdelemistir. On bir boéliimden olusan bu eser, olduk¢a genis

arastirma alani ve kullanilan arastirma yontemlerinin gesitliligiyle dikkat cekmektedir.

Eserin birinci boliimiinde, ¢alismanin amaci ve kapsami, Atabek Yurdu'nun konumu ve
jeokiiltiirel durumu anlatilmaktadir. Bu boliimde etnopedagoji lizerine verilen tanimlar ve
konuyla ilgili baz1 alan yaz1 karigikliklarmin aciklanmasi okuyucuya konuyu farkli bakig

acilarindan yaklagsmalarina firsat vermektedir.

Eserin ikinci boliimiinde, bir kavram olarak etnopedagoji ve egitim politikasina,

etnopedagoji ve toplum etkilesimine ve ayrica etnodidaktik yontemlerine deginilmektedir.

Atabek Yurdu'nun Ahiska boélgesinin tarihsel ve Kkiiltiirel ozelliklerinin, yazarmn
Ahiskalilarla gegirdigi zaman kaleme aldig1 gézlem notlarinin yer aldigi boliim eserin tiglincii
boliimiini olusturmaktadir. Yazar, tarih¢i Kirzioglu'nun aktardig bilgilere dayanarak Atabek
Yurdu'nun smirlarini soyle aktarmaktadir: “Bayburt'tan baska, ispir, Tortum, Livana
(Yusufeli ile Artvin), Oltu ve Ardanug ile Savsat gibi biitiin Yukar:1 ve Orta Coruk boylar ile
Kiir boyunun Gole, Ardahan, Ahiska ve Ahilkelek ile Azgur kesimleri i¢ine alan bir bolgedir.”
Yine yazar, Kirzioglu'nun aktardig1 bir bagka bilgiye gore Atabek Yurdu'nun “Ahiska,
Ahilkelek, Altunkala (Adigon), Cildir, Ardahan, Gole, Posof, Savsat, Artvin, Ardanug, Oltu,
Bardiz, Narman, Tortum, Yusufeli ve 1spir’i icine alan; Glirciilerin Sa-Atabago diye

adlandirdiklar1 bir yer” oldugunu dile getirmektedir.

Eserin dordiincii béliimiinden onuncu boliimiine kadar etnopedagojinin gesitli 6geleri
Atabek Yurdu'ndan Orneklerle tanitilmaktadir. Bu boliimlerde edebiyat tirtinleri, gelenek ve
gorenekler, gorgii kurallarinin insanoglunun basindan beri egitimde biiyiik 6nem tasidig1 ve

saglam altyapiya dayandig1 konular: tasvir edilmektedir.

Son boliimde ise Atabeklilerin ideal insanin tarif eden 6z1ii bir s6zii baghk yapmus: “Insan
serefi i¢in yasar.” Bu baglik ayni zamanda egitimin nihai amacini da ortaya koymaktadir.
Egitim gerefli insan1 elde etmek icin yapilan bir etkinlik olarak anlatilmaktadir. Boylece serefli
insan yetistirmenin en 6nemli unsurunun egitim oldugu kanitlanmakta ve deginilen tiim

konularla ilgili esere sonug niteliginde 6zetleyici bilgiler sunulmaktadir.
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Yazar, oldukga genis bir alan yazindan faydalanarak etnopedagoji alanimin Tiirkiye’de
tanitilmasinda Onciiliik etmistir. Etnopedagojinin kurucusu G. Volkov’dan baglayarak L. N.
Gumilev, A. Alimbekov, G. V. Palatkina, . N. Berejnova, I L. Nabok, V.1. igeglov, A. Coulon,
M. Komleksiz, M. Aliyeva Cinar, A. Inayet gibi Tiirk kiiltiirii ve degerlerini ele alan birgok

kiymetli yazarlarin eserlerine atif yapmaktadir.

Bir egitim bilimci olan Cinar, etnopedagojinin bir alt bilim dal1 oldugu egitim bilimlerinin
temelini olusturan egitim kavramini eseri boyunca kaleme almakta ve bu kavram baglaminda

etnopedagojinin durumunu irdelemektedir.

Eserin hemen hemen her boliimiinde egitimin tanimlarini veren Cimnar (2022), egitimi
tanimlarken su agiklamalara yer vermektedir: “Egitim basindan beri vardi. Insanlar okul olmadan,
okuryazarli§in ne oldugunu bilmeden de cocuk yetistirmistir. Karakter ve degerler eitimi, beceri
egitimi, din egitimi, estetik ve uygarlik egitimi yapmslardir. Insanlar zamanla kendi ideal insan tipini
olusturmus ve o tipi elde etmeye calisnustir. Ortaya koyduklar kiiltiirel iiriinlere bakilirsa bir kisminin
iyi bir egitim programina sahip oldugu soylenmelidir.” (s. 2); “Egitim, ilk insanla birlikte baslayan
cocuk yetistirme faaliyetidir.” (s. 15); “Egitim, toplumsallasma isidir.” (s. 19); “Egitim, insan
yavrusunun insanlagmasini saglamaktir.” (s. 97) vs. Egitim amaglarini betimlerken de su ifadeyi
kullanmaktadir: “Egitimin éncelikli amaglarindan biri, insanlarda deger kavramini olusturmaktir.”
(s. 101); “Egitim agisindan insanlik tarihine genel olarak bakildiginda, egitimin tist amacinin karakterli
insan yetistirmek oldugu goriiliir.” (s. 191); “Egitimin en iist amaci karakterli insan yetistirmektir.”
(s.193) vs.

Yazar etnopedagojinin tanimini da su sekilde vermektedir: Bir toplumun kendi geleneginden
getirdii deneyimle, iilkiisellestirdigi insani elde etmek icin uyguladigi cocuk yetistirme bicimi ve bunun
bilgisi (Cmar, 2022: 1). Bu tamimdan yola c¢karak Atabek Yurdunun etnopedagoji
kaynaklarindan 6rnekler sunulmakta ve detayli olarak agiklanmaktadir. Ozellikle folklor
konusunun oldukga genis bir sekilde ele alindig1 goriilmektedir. Atabeklilere ait masal, ninni,
tiirkii, destan, atasozii vb. ortaya ¢ikma nedenleri ve g¢ocuk yetistirmedeki rolleri tasvir
edilmistir. Yazar, etnopedagoji temellerini okuloncesi ¢agindan itibaren goriilebilecegini 6ne
siirmektedir. Aile terbiyesi, aile ortaminda konusulan dil ve goriilen kiiltiirel degerler, her
bireyin yetismesindeki temel cergeve olarak basarili bir sekilde
betimlenmekte (Cimnar, 2022: 20-21) ve kitap boyunca gesitli etnopedagoji araglariyla

aciklanmaktadir.

Oldukga basarili ve Tiirkiye’de alaninda ilk kaleme alinan bu eser, Tiirk diinyasinda
onemli bir halkay1 olusturan Ahiska Tiirklerinin etnik pedagojisini kapsamaktadir. Eserin
arastirma konusu olarak Ahiska merkezli Kuzeydogu Anadolu bolgesinin Atabek Yurdunun
secilmesi ve dil, tarih, kiiltiir agisindan incelenmesi de etnopedagoji alaninda ileriki
calismalara 0rnek olusturulmas: agisindan 6nemlidir. Yazarin bizzat bu bolgede yasamasi,
yerel halkla iletisim halinde kalarak milletin kiiltiir ve egitim oOzelliklerini anlatmasi,
yurtdisinda ikamet eden Ahiskalilarin hayatindan gozlemlerini paylasmasi, calismada

sunulan verilerin giincelligi ve dogruluguna olan hassasiyetin bir gostergesidir. Yazar
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kitabinda bir¢ok nitel arastirma yontemini birden kullanmis. Bunlardan ilging olani ise ige
bakis yontemidir. Arastirdig1 alanin bir iiyesi olan yazar, ice bakis yontemini de kullanarak
kendi yasayis ve gozlemlerini 6rnek olaylar biciminde sunmaktadir. Bunlar hem veri olarak

ilging hem de kitaba bir siiriikleyicilik katmaktadir.

Atabek Yurdunun insanlar1 tarih boyunca bir¢ok trajik olay yasamis ve hayat miicadelesi
vermistir. Tiim yasananlara ragmen bu bolgedeki kiiltiirel unsurlarin yasatilmasi, nesilden
nesile aktarilmasi etnopedagoji acisindan biiyiik onem tagimaktadir. Insan kiiltiirii, tutumlar
ve degerleri ytizyillarca kurulur ve temelinde ¢ok derin bir felsefesini barindirir. Bu felsefenin
cocugun diinyadaki ilk giinlerinden itibaren aile biiyiikleri tarafindan dogru bir sekilde
asilanmasi, gelecek nesillerin hem entelektiiel hem de manevi gelisimi i¢in esastir. Bu kitapta
sunulan Atabek Yurdunun kiiltiirel 6geleri, biiytik titizlikle farkli alanlarda derlenmistir. Bu
tiir eserlerin okunmasi ve incelenmesi sadece o bolge sakinleri icin degil, bircok halkin hayati

ve gelisimi icin 6rnek niteligindedir.

Etnopedagoji arastirmalari, 6zellikle de Tiirk halklar1 arasinda yayginlasmasini ve her
halkin olabildigince ¢ok birincil kaynaktan bilgi toplamasini gerektirir. Yazarin da birgok kez
belirttigi gibi, egitim insanoglu tarihinin basindan beri vardir. Kendi yasami boyunca her halk
hayata dair kendi felsefi goriisiinii diline, yazili ve sozlii edebiyat iiriinlerine, gelenek ve
goreneklerine aktarmistir. Bugiinkii insanin gelismesinde bu bilgilerin rolii yadsinamaz. Bu
sebeple kendi halkini, dogdugu bolgeyi ¢ok yonlii arastirmak her ferdin hem kendi gelecegi

icin yatirimi1 hem de ata babalarina olan bir minnet borcudur.

Egitim, insan1 insan yapan, bilginin sadece depolanmas: degil, uygun yer ve zamanda
kullanilmas: igin gerekli nitelikleri kazandiran unsurdur. Bir egitim bilimci olarak yazar,
egitim siirecini her yonden arastirmaya gayret gostermis ve kaliteli egitimin aile degerleri,
halk kiltiiri ve insanmn hayatt dogup biiyiidiigii yeri tanimasindan basladigini dile

getirmigtir.

Diger boliimler gibi yine oldukga genis olan sonug boliimiinde yazar, insanin gerefi igin
yasadiimin altini gizer (s. 191). Serefli ve erdemli olma diisiincesi, bu eserde yazarin egitim
konusunu ne kadar genis kapsamli ele alindigini bir kez daha gostermektedir. Bu egitimin asil
amacinin karakterli insan yetistirmesi kadar, karakterli insanin da her seyden once serefli
insan olmasi gerektigi vurgulanmigtir. Eser boyunca cesitli yonleriyle ele alinan Atabek
Yurdu'nun insanimin da serefli mahlukat olarak tanimlandig1 goriilmiistiir (s. 191). Boylece,
Atabek Yurdu'nun etnopedagojisi sadece zamanla kendi unsurlarini saklamakta basarili
kalmamis, aynm1 zamanda insani insan yapan nitelikleri egitim acisindan da dogru
tanimlayabilmistir. Yazar, her bireyin karakterli olmasi gerektigini ve karakterligin de erdem
ve ahlaka dayandigini belirtmektedir. Temelinde erdem, ahlak ve serefe dnem veren her
egitimin, vatanini, milletini taniyan ve seven, evrensel degerlere agik kisiler yetistirecegi bir
gercektir. Bu baglamda, etnopedagojiyi arastirmak ve her halk iizerinden tanimlamak,

gliniimiiz egitimi i¢in onemlidir.
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4. SONUC

Sonug olarak, Dr. Tkram Cinar, Etnopedagoji: Atabek Yurdu adh eserinde, etnopedagoji
kavraminin inceliklerini irdelemis ve alanda onemli bilim adamlarinin arastirmalarina
dayanarak okuyucuya etnopedagojinin Onemi ve roliinii aktarmistir. Atabeklilerin
etnopedagoji araglarmi orneklendirmek amaciyla yerel halkla yapilan goriismelerden elde
edilen verilerin yorumlanmasi eserin uygulamali bir 6rnegini de gostermektedir. Bu eserin
Tiirkiye genelinde etnopedagoji arastirmalarmin saglam temelini olusturdugu sdylenebilir.
Halihazirda egitim yolunda emek veren veya gelecekte egitimci olacak her bir arastirmacmnin
bu eseri okumas1 hem mesleki hem de kisisel gelisim acisindan onerilmektedir. Etnopedagoji,
oldukga yeni bir alan olmasina ragmen egitim alaninda 6nemli kisilerin etnopedagojiye ilgi
duymasi ve bu kadar derin arastirmasi, her tilkenin insan yetistirme sanatinda ustalagsmasina
151k tutacaktir.

KAYNAKCA:

Agdemir, S. (1991). Aile ve egitim, Aile ve Toplum Dergisi, Yil 1: Cilt: 1, Say1 1 Mart.
https://www.aile.gov.tr/yayinlar/raporlar/aile-ve-toplum/

Akyiiz, Y. (2012). Tiirk egitim tarihi. M.O. 1000-M.S. 2012 (G6zden gecirilmis 22. Baski). Pegem Akademi
Yayincilik.

Aliyeva Cinar, M. (2017). Uluslararasi her yil bir biiyiik tiirk bilgi solenleri 4/ Cengiz Aytmatov icinde
(S.Kirlive A. Smar Ugurlu (Ed.), Cengiz Aytmatov'un "Beyaz Gemi" adl1 eserindeki etnopedagojik
unsurlar (ss. 281-290). Tiirk Ocaklar1 Bursa Subesi Yayinlari.

Cinar, 1. (2022). Etnopedagoji. Atabek Yurdu (3. Baski). Pegem Akademi Yaymcilik.

62


https://www.aile.gov.tr/yayinlar/raporlar/aile-ve-toplum/

